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Drone policy is shrouded in secrecy – debate about targeted killing is impossible because of the lack of transparency – instead of assessing the information selectively leaked by the government, debate must center on the production of knowledge behind drone secrecy.
Toth, ’13 [Kate Toth, London School of Economics, Dissertation; “REMOTE-CONTROLLED WAR: IMPLICATIONS OF THE DISTANCING OF STATE-SPONSORED VIOLENCE ON AMERICAN DEMOCRACY”; Apr 27, 2013; http://www.academia.edu/3125323/REMOTE-CONTROLLED_WAR_IMPLICATIONS_OF_THE_DISTANCING_OF_STATE-SPONSORED_VIOLENCE_ON_AMERICAN_DEMOCRACY]

With regard to drones, what the public knows has been released through leaks to the press that were likely approved by the President (Engelhardt, 2012). Though the government now claims the right to assassinate Americans along with foreigners through the drone program, “informed public debate and judicial oversight” are impossible because “its drone program is so secret [the government] can't even admit to its existence” (Freed Wessler, 2012). That is, except via leaks that allow Obama to craft a politically advantageous narrative (Friedersdorf, 2012a). Meanwhile, the use of drones has exploded domestically, and again, “citizens lack a basic right to know who is operating the drones circling their houses, what information is being collected and how it will be used” (ABC News, 2012). The Bush administration politicized science (Beck, 1992) by notoriously editing reports on climate change and pressuring scientists (Coglianese, 2009). This is instructive for the current debate as it exhibits that one cannot simply assess the information released, but examine this knowledge within a political context, harking back to Foucault’s (1997) production of knowledge. Writing about the covert drone strikes, Friedersdorf (2012b) in The Atlantic asked, “in what sense would we be living in a representative democracy if neither the bulk of Congress nor the people” are told about the strikes? One of the lingering questions raised from this debate is, how different is it if we were told the bare minimum of facts via leaks, so still preventing effective debate, versus being told nothing at all? When President Obama took office, in the memo outlining his “Transparency and Open Government” initiative, it was written that transparency will “ensure the public trust and establish a system of transparency, public participation, and collaboration” and that this transparency will “strengthen our democracy” (White House, 2009). This is what Obama believes transparency has the power to achieve, and it falls in line with the access to information that Diamond and Morlino (2004) highlight as key to accountability in democracy. President Obama’s track record is, perhaps, an example of not striking the right balance between what, and how much, to release. However, given that many of the steps he has taken, both in terms of transparency of existing programs and secrecy regarding proliferation of new programs such as drones, it does not seem likely that this is unintentional. Transparency relies on a strong civil society to use the information effectively, or press for it to be released (Etzioni, 2010); perhaps this lack of accountability is also indicative of the weakness of current American civil society and media.

Drone secrecy is the norm of the Obama administration – May’s disclosure of information was calibrated to avoid public scrutiny.
Shah, ‘8/13 [Naureen Shah is an advocacy adviser at Amnesty International USA and author of several studies on the impact of US drone strikes; “Obama Has Not Delivered on May’s Promise of Transparency on Drones”; August 17, 2013; http://www.alternet.org/civil-liberties/obama-has-not-delivered-mays-promise-transparency-drones?paging=off

The past two weeks have seen an escalation in drone strikes more dramatic than any since 2009. The media estimate that more than 37 people have died in a series of strikes in Yemen. The US government has refused to officially acknowledge the strikes surge or reports of potentially unlawful deaths – just as it did, for years, refuse to confirm reports of the more than 300 drone strikes in Pakistan. On drones, secrecy is business as usual – and it carries on. Earlier this summer, however, there was hope for a different way forward. In late May, the White House released more information about US drone strikes than it ever had before. Following a major address on national security by President Obama, the government pledged to keep sharing "as much information as possible". In fact, since May, the White House has not officially released any new information on drone strikes (though leaks still abound). While NSA surveillance has taken center-stage, the government's policy of secrecy and obfuscation on drones persists, too. Past critics of the drone program – ranging from Senator Rand Paul (Republican, Kentucky) to Senator Ron Wyden (Democrat, Oregon) – should take notice. It is time to renew and expand the demand for answers about who is being killed. Instead of acknowledging the new strikes and describing a coherent policy and legal approach, the government has again chosen to selectively disclose information that raises more questions than it answers. Thus, an unattributed leak to the New York Times on Monday served up a major policy change in the form of a morsel, with little elaboration, that a recent terrorist threat has "expanded the scope of people we could go after". So, the question of whom the United States believes it can kill in drone strikes remains, as it ever was, full of unknowns. A handful of bullet-points on the government's "policy standards" for using lethal force, which the White House released in May concurrently with the president's national security speech, initially appeared to provide some guidance. But it expressly does not apply in "extraordinary circumstances", and since the embassy closures of earlier this month could be interpreted as providing such justification, the memorandum may not be relevant to the latest spate of strikes in Yemen. The White House could clarify this issue; better yet, it could move beyond conveniently malleable policy standards and describe how the government applies existing international law. Instead, the White House has again chosen to operate secretly and under rules of its own creation, which may permit killing individuals under a concept of "imminence" (of threat) that departs radically from all conventional interpretations of the law. Even more damning is that, in the absence of any commitment to investigating credible allegations of unlawful deaths, the United States appears indifferent to the question of who is actually dying in drone strikes. President Obama admitted in May that four US citizens had been killed, three of whom – including 16-year-old Abdulrahman Aal-Awlaki – he admitted were not intended targets. But the president did not define the identities of the more than 4,000 other people killed, or specifically address reports that a significant number of the dead – in assessments varying between 400 and nearly 1,000, according to the Bureau of Investigative Journalism – were civilians. When the president acknowledges four deaths of US citizens, but not 4,000 deaths of non-Americans, he signals to the world a callous and discriminatory disregard for human life. Perhaps only a fraction of these 4,000 deaths were unlawful. But acknowledging and investigating these deaths is a matter of dignity and justice – for the survivors of strikes, their communities and their countrymen. When deaths are found to be unlawful, victims' families and survivors have a right to reparation. Refusing to investigate deaths is a matter of disrespect both for international law and for the public's right to know the full truth. Many critics, before President Obama's May address, feared that foreign governments would follow the US to lead and conduct secret drone strikes without regard for international law. They should still be concerned about the precedent the US government is setting: refusing to investigate or be held accountable for wrongful deaths. The risk now is not just that the late May reforms on drone strikes were half-measures, but that they were calibrated to merely reassure the public, defuse criticism, and avert longer, harder scrutiny of whether the government's actions are lawful and right. A token dose of transparency may remove the sting of government secrecy, but it does not cure the disease.

The executive’s justification for targeted killing secrecy is secret – debating about the logic behind government secrecy is the key starting point.
McMahon, ’13 [J. McMahon; UNITED STATES DISTRICT COURT SOUTHERN DISTRICT OF NEW YORK; “AMERICAN CIVIL LIBERTIES UNION and THE AMERICAN CIVIL LIBERTIES UNION FOUNDATION, Plaintiffs, -against- U.S. DEPARTMENT OF JUSTICE, including its component the Office of Legal Counsel, U.S. DEPARTMENT OF DEFENSE, including its Component U.S. Special Operations Command, and CENTRAL INTELLIGENCE AGENCY”; filed 1/3/13 ;http://s3.documentcloud.org/documents/550558/updated-drone-decision.pdf]

Plaintiffs in these consolidated actions have filed Freedom of Information Act ("FOIA") requests with the federal Government in order to obtain disclosure of information relating to a particular tactic that is admittedly being employed in the so-called "War on Terror" – the targeted killing of persons deemed to have tics to terrorism, some of whom may be American citizens. Most of what is sought in the facially overbroad request filed by the American Civil Liberties Union ("ACLU") was properly withheld pursuant to one or more properly-invoked exemptions that Congress wrote into the FOIA statute to guard against the disclosure of highly confidential and operational information - if, indeed, the Government has acknowledged that any such documents exist. Thornier issues are raised by two much narrower requests, filed by reporters from The New York Times. Broadly speaking, they seek disclosure of the precise legal justification for the Administration's conclusion that it is lawful for employees or contractors of the United States Government to target for killing persons, including specifically United States citizens, who are suspected of ties to Al-Qaeda or other terrorist groups. Documents responsive to these requests would also be responsive to portions of the ACLU's request. The FOIA requests here in issue implicate serious issues about the limits on the power of the Executive Branch under the Constitution and laws of the United States, and about whether we are indeed a nation of laws, not of men. The Administration has engaged in public discussion of the legality of targeted killing, even of citizens, but in cryptic and imprecise ways, generally without citing to any statute or court decision that justifies its conclusions. More fulsome disclosure of the legal reasoning on which the Administration relies to justify the targeted killing of individuals, including United States citizens, far from any recognizable "hot"' field of battle, would allow for intelligent discussion and assessment of a tactic that (like torture before it) remains hotly debated. It might also help the public understand the scope of the ill-defined yet vast and seemingly ever-growing exercise in which we have been engaged for well over a decade, at great cost in lives, treasure, and (at least in the minds of some) personal liberty. However, this Court is constrained by law, and under the law, I can only conclude that the Government has not violated FOIA by refusing to turn over the documents sought in the FOIA requests, and so cannot be compelled by this court of law to explain in detail the reasons why its actions do not violate the Constitution and laws of the United States. The Alice-in- Wonderland nature of this pronouncement is not lost on me; but after careful and extensive consideration, I find myself stuck in a paradoxical situation in which I cannot solve a problem because of contradictory constralints and rules - a veritable Catch-22. I can find no way around the thicket of laws and precedents that effectively allow the Executive Branch of our Government to proclaim as perfectly lawful certain actions that seem on their face incompatible with our Constitution and laws, while keeping the reasons for their conclusion a secret. But under the law as I understand it to have developed, the Government's motion for summary judgment must be granted, and the cross-motions by the ACLU and the Times denied, except in one limited respect. Final rulings on that discrete issue must abide further information from the Government. 

This secrecy provides the executive power to selectively target and exterminate – insulated bureaucracy of warfare distances war from the warmakers causing dehumanization and depoliticization.
Toth, ’13 [Kate Toth, London School of Economics, Dissertation; “REMOTE-CONTROLLED WAR: IMPLICATIONS OF THE DISTANCING OF STATE-SPONSORED VIOLENCE ON AMERICAN DEMOCRACY”; Apr 27, 2013; http://www.academia.edu/3125323/REMOTE-CONTROLLED_WAR_IMPLICATIONS_OF_THE_DISTANCING_OF_STATE-SPONSORED_VIOLENCE_ON_AMERICAN_DEMOCRACY]

A “new – and very real – virtual era” has dawned for war making (Beard, 2009: p.410). What was once science fiction is now unremarkable, and humans are quickly being removed from the battlefield (Shachtman, 2009). As regulation and oversight capacity lags behind, this technology has enabled the executive branch to become wildly powerful, and this change is occurring without public debate on its implications. Senator Feinstein stated that, without the limiting factor of having to send troops into harm’s way, she is worried “what increased technology will make [the US] capable of doing” (Miller, 2011). There is a palpable fear that drones – sterile, precise, without cost of (our) lives – will make war via drone too easy, too convenient. Examining President Obama’s record on this is telling: hundreds of terror suspects have been killed, but only one person has been taken into custody overseas (Shane, 2012). Especially given the difficulties the administration has had in finding countries to take prisons from Guantanamo Bay, this records reveals the seeming likelihood that drones have begun to be used as a “default” and “a convenient substitute for capture,” thus potentially “encouraging unnecessary killing” (Shane, 2012). This substantial change has been made without public discussion. Killing has been increasingly bureaucratized, including through “Terror Tuesday” meetings, what insiders have named the weekly gatherings on whom to target, which include “baseball cards” – in fact, PowerPoint biographies, though calling them that does not add the element of whimsy and dehumanization to the process – of potential targets (Engelhardt, 2012). One of the most disturbing technological developments, reminiscent of the bureaucratization in Germany during World War II\ (Arendt, 1973), is a formula created by the Pentagon designed to calculate where to strike. Using “elaborate formulas” the military is aided in making “lethal calculations,” including taking into account the location of a target relative to a school, hospital, or mosque (Mayer, 2009). Of course, this technology serves not only to be precise, but also to remove human judgment, and thus, a level of moral responsibility for the attacks. Interestingly, these new technologies of control do not remain abroad, but instead interchange from the domestic to international arena, and reflect back again. In fact, the tactics and technologies that began with the domestic war on crime helped to shaped the war on terror (Simon, 2008: p.93). Many of these techniques rely upon biopolitical practices that dissociate “the individual” from “the human,” emerging “as a process of de-humanization and depoliticization” (Epstein, 2008: p.186). Despite efforts to the contrary – even embodied via one General mistakenly referring to war as a “game” (Der Derian, 2003: p.42) – some of the pilots sitting in control rooms in the US, controlling drones thousands of miles away, suffer combat stress (Singer, 2009); remote warfare, “for all its sterile trappings,” is still war (Mayer, 2009).

Government secrecy mystifies security practices by making elite decisions invisible, subjecting all to unknown risk – this devaluation of individual decisionmaking is unethical.
Gowder, ‘6 [Paul Gowder, PhD in Political Science, Stanford University; Symposium: Federal Secrecy Policy After September 11 and the Future Of The Information Society: Introductory Essay: Secrecy as Mystification of Power: Meaning and Ethics in the Security State Winter; 2005-2006; http://moritzlaw.osu.edu/students/groups/is/files/2012/02/Gowder__Final__formatted_.pdf]

In addition, each type of secrecy as currently applied is visible in the abstract: we know the government is keeping secrets, we simply do not know what those secrets are. This is suboptimal for the State; since such awareness carries a risk of investigation by angry citizens, the State would prefer the populace to be completely unaware that secrets are being kept. Since the public tends to discover the secrets, sooner or later, anyway, the State has openly established the legal authority for its secrecy. Consequently, the people are placed into apprehension of their own interests being affected by government secrecy.44 Knowing the government is keeping secrets, one is subjected to uncertainty as to whether those secrets are about, or connected with, oneself. Similarly, knowing specific examples of secret-keeping raises the suspicion that there are additional examples of secret-keeping that are not known. The essential feature of risk-secrecy is that, from the perspective of the object of secrecy, it converts what was once a calculable risk into an incalculable uncertainty. Before the imposition of risk-secrecy, each citizen was free to make an individual and autonomous decision about the risks she was willing to take in exchange for whatever benefits. She might, for example, choose to move to a neighborhood with a dangerous nuclear plant in exchange for a higher-paying job. In the risk-secrecy regime, not only is that choice forced upon her, but it is done invisibly, so that the possible presence of secret risk is presented as pure facticity, impossible to cognitively incorporate or take a position in regard to. In my existential-Kantian terms, we no longer have the freedom to make meaningful and responsible choices regarding that portion of our lives. We cannot connect our decisions (like where to live) to the factors (like environmental risk) that would, were we free, enter into that decision, nor can we take a cognitive position on those factors. In Beauvoir’s terms, risk-secrecy is a mystification: the choices of the state actors and the consequences of her own choices are concealed from the object of secrecy. They are instead made to appear as uncontrollable acts of nature whose injurious potential presents as random. Because the fact of the secrecy is known, we are all aware that we might be subject to an unknown risk. As a consequence, we subjectively must experience the world as less within our control and thus, less meaningful.45 The keeper of the secrets appropriates the right and burden of self-definition for his charges, and thus reduces them to a state of protected obedience similar to that of a parent and a child, or a pre-feminist woman under the stifling protection of a patriarchal husband. This is unlike ordinary state protection (e.g. police work) where the protected person still has some role in her own safety. Consequently, that secret-keeper takes upon himself her anguish of choice:46 he must decide who is to risk destruction without any input from the actual victim of the risk. He thereby objectifies those for whom he decides. By making the decision for them, according to his values, the secret-keeper turns the objects of secrecy from ends in themselves– autonomous subjects with their own meaning to be respected in their own right – into means – objects of his suspicion and protection priorities. This is the behavior of the person Beauvoir describes as the “serious man” (and characterizes as “mak[ing] himself a tyrant”)47 – the installation of an abstract ideal (of “security”) above the freedom of the people supposedly to be served by the ideal, and thereby above his own freedom as well, since his freedom depends on their freedom to have intersubjective meaning. Kantians too would object to this secret paternalism. As Korsgaard explains in the context of a lie, the object of such a non-consensual transaction can not “‘contain in himself’ the end”48 of the action, not even if she would consent if she knew about it, because she is denied the opportunity to “choose, freely, to contribute to its realization.49” Since she can not rationally or autonomously choose the end of the secret act, her involvement is as a “mere means.”50 Should the feared risk come into being, the people injured experience a loss of meaning in the understanding sense: what appeared before as the possibility of a random, uncontrollable harm now appears as the fact of a random, incomprehensible harm. Risk-secrecy is converted into reason-secrecy because she is not permitted to know why what has happened to her occurred. She is not permitted to see the reasons and the choices and the autonomous actors behind the maybe-seen catalyst security lapse and understand that act as an act of the subjects who are (supposedly) accountable to her, rather than as a fact. She is not permitted to take a position in relation to the other people whose actions she experienced as injury.51 This, mutatis mutandis to the risk before it came into being, is an unethical mystification, and our victim will experience it as a loss of meaning. Much the same holds for reason-secrecy. When the State carries out its will on a person on the basis of a secret standard, that person has the experience of an arbitrary imposition of power. The experience of being put on a no-fly list must be seen as akin to the experience of being hit by a meteorite: an utterly meaningless and unpredictable event, impossible to ground in familiar reality.52 Reason-secrecy necessarily depends on invasions of privacy and undermining of the control that the object of such secrecy has over her own identity. In order for people to become fields for the exercise of power, the State must first collect data about them.53 If the State is to exercise its power, on the basis of that data, pursuant to secret reasoning, it must collect (or transfer and misuse) the data secretly (unless the reasons are some grossly visible characteristic of the object of secrecy, like race). Otherwise, the objects of secrecy might be able to learn the sort of data that the State is examining and infer the secret reasons. Even worse for the secret state, the individual objects of secrecy might learn of and evade the examination. Consequently, the disciplinary power of the security state comes from the conjunction of the power of the officials to watch everyone and the lack of power in the watched class to reciprocally watch the officials.54 This permits the application of power universally on each citizen under the panoptic eye, since no citizen can know whether she is being watched at any moment. Reason-secrecy achieves this effect by secretly examining data about the public, which then is used to exercise power on individuals selected by this secret examination. The security state thus exercises power over us all by placing us in anticipation of power being exercised on us.55 Because of that structural feature of reason-secrecy, it implies all the ethical difficulties inherent in risk-secrecy. The panoptic nature of the relationship between the holder of secret reasons and a citizen who is the object of secrecy implies that each person presenting herself for inspection under secret reasons (i.e. at an airport) has no way of knowing whether or not harm will be inflicted on her (i.e. a denial of flight) by the State. Thus, whether or not she is actually harmed, the citizen is not able to ground the possibility of harm in any choice or characteristic of herself. From the point of view of the experience of the person presenting herself for inspection, the State is placed in exactly the same position as the terrorist: each may strike at any moment and do injury to our beleaguered citizen without any rhyme, reason, or predictability. Act-secrecy also necessarily implicates the ethical objections to reason-secrecy (and thereby to risk-secrecy), because the concealment of an act implies a concealment of the reasons for the act. (The State can not announce “we will search the homes of anyone who does X” without disclosing the searches to its targets.) Moreover, in the case of unexplained, arbitrary, and random risks (whether imposed by third parties or the government as in risk and reason secretly respectively), the citizen has at least a minimal opportunity to ascribe meaning to the random nature of the act and initiate some project. For example, the citizen might gain a sense of control by participating in political action to demand disclosure of the secret reasons or punishment for risk-negligent officials. The same can not be said for act-secrecy. Because act-secrecy conceals not only the reasons for the act, but the very act itself, it deprives the victim of such an act of any way of taking a position with regard to that concealed act. Each citizen is placed in apprehension of utterly random exercises of power that she will never have the opportunity to resist or understand. The function of these forms of secrecy is thus to reduce the decisions of individual people to nothingness. The decisions of government agents become invisible and appear as mere manifestations of nature. The decisions of third parties become random and unavoidable chance. The decisions even of the object of secrecy are disconnected from their consequences.56 If the ability to understand and choose to act in the world is the fundamental characteristic of humanity, an act upon another that renders the choices both parties have made invisible, so that the situation seems a meaningless “brute fact” rather a changeable choice, must be seen as dehumanizing and consequently, unethical.57

Drones have become the technological symbol of disorder – debate about targeted killing must avoid impossible questions of “drones good or bad” that echo the polarization of status quo political discourse – facts alone will never be enough – instead, we must learn from the complexities surrounding drones and apply them to the concerns of so many about personal security.
Rothenberg, ‘13 [Daniel Rothenberg is a professor of practice at the School of Politics and Global Studies, ASU and the Lincoln fellow for Ethics and International Human Rights Law. He is editing a book with Peter Bergen on drones to be published later this year. “What the Drone Debate Is Really About”; May 6, 2013; http://www.slate.com/articles/technology/future_tense/2013/05/drones_in_the_united_states_what_the_debate_is_really_about.html]

The term drone draws attention, elicits passions, and sparks heated discussions. Often the debate about drones flattens the complexity of real policy issues as the questions asked demand impossible answers, “Are drones good or bad?” or “Are you for or against drones?” Not surprisingly, this approach heightens the tensions attached to debate about drones, turning conversations into arguments and echoing the polarization that characterizes so much of contemporary political discourse. The intensity of interest in drones arose some years after they became a key element of U.S. military operations abroad. Interestingly, after more than a decade at war, drones remain the only military system within an extraordinarily advanced arsenal to have captivated popular attention. And they have done so at a time when the public has grown weary of war and the deep confusions surrounding the objectives, value, and purpose of these conflicts. For many within the military, the intensity of the debate about drones in combat has been perplexing. As they often point out, drones are simply one of a number of military platforms upon which information-gathering technology or weapons are deployed. For tactical purposes, it may make little difference whether a Hellfire missile is launched from a fighter jet or a drone. And, as military experts and knowledgeable observers emphasize, drones do not operate independently—rather, they are part of a complex, multilayered system in which particular technologies, drones and others, are useful only as integrated within a larger strategic vision. That said, much of the discussion of drones focuses not on their use by the military within defined war zones, where domestic and international law applies, but rather to their use by the CIA and other organizations in places where the legality of their deployment is under question, where data are minimal and where secrecy prevails. In this way, covert drone strikes are the latest in a series of interrelated issues—including torture, black sites, and extraordinary rendition—that reflect directly on the meaning, impact, and ethics of U.S. strategy (once called the global war on terror). Yet, even as drones are linked to existing questions of the appropriateness, legitimacy, and potential illegality of U.S. action, they are the only element of this critique linked to advanced technology, with its complex evocation of promise and danger. Drones have become the iconic public image of the U.S. government’s international projection of military force, during a complex and uncertain time when support is waning and there is great confusion as to the purpose of these ongoing conflicts. More recently, public debate on drones has turned to their current and potential use within our country. And, in this context as well, drones have produced tense discussions about multiple issues including protecting privacy, respecting core constitutional rights, and enabling potential abuses of state power. In response, there are demands for increased regulation as well as concerns that new rules will have a profoundly negative effect on our society. Many worry that the use of drones in our country will usher in a new era of intrusive state surveillance and may even be used as a means of attacking and killing American citizens here at home. For those who currently use drones or advocate for their expanded deployment—whether for military or civilian applications—these debates are deeply frustrating. They point out that drones are simply machines, neither good nor bad, not the sort of issue for which one should seek either support or rejection. They point to drones’ capacity to safely, effectively and inexpensively fight fires, monitor weather patterns, spray crops, and provide ongoing real-time information on hundreds of issues. This is why there is an ongoing effort to shift the language of the debate by replacing the popular term drone with one of a number of arguably more accurate—and less politically loaded—alternatives including unmanned aerial vehicle (UAV), remotely piloted vehicle (RPV), or remotely piloted aircraft (RPA). Still, drone remains the default term and will be for the foreseeable future. In fact, the lure and power of the word drone provides insight into the true nature and intensity of the debate. Drones have come to us from foreign battlefields and migrated to the domestic policy environment. While drones may be simple and varied machines, the ones we know best bear names that suggest both danger and brutality, the Predator (MQ-1) and the Reaper (MQ-9). Drones embody the glory of American technological superiority and innovation (at least for now) and appear to many as an ideal tool for facing a difficult, distant, and elusive enemy. Yet, woven into their usefulness abroad is a sense that they are the first expressions of a new reality defined by multiple related technologies whose transformative capacities are as dangerous here as they have been proved to be abroad. Drones captivate us. Their sleekly disturbing look, an odd combination of the fragile and the deadly, produces both fascination and fear. The word drone highlights these qualities, depicting a machine that is solitary, potentially autonomous, ever present, and quietly menacing. The truth is that those who suggest that public debate needs to focus clearly on what drones really are and really do, are missing the point. Facts alone will not resolve the heated discussions. Rather the idea of drones and the resulting questions, complex and varied as they are, are enmeshed in powerful narratives of fear and mistrust as drones have become a central element of the contemporary American political imagination. The drone debate is not only about targeted killings abroad or potential invasions of privacy at home; it is about how this emerging technology has come to symbolize the disorder, threat, uncertainty, and fear of our rapidly changing world. The challenge we face as a society is not simply how to regulate drones (which is clearly necessary) but rather how to learn from the passions they inspire such that we connect serious policy debate on emerging technologies with a respect and acknowledgement for the very real fears of so many.

Regulating disorder through state mechanisms of security justifies racist violence – this is the precondition to all violent and immoral actions.
Bell, ‘5 (Colleen, Biopolitical Strategies of Security: Considerations on Canada’s New National Security Policy, http://www.yorku.ca/yciss/publications/documents/WP34-Bell.pdf)

As an instrument of governance, security operates quite separately from discipline and law. As Agamben writes, “While disciplinary power isolates and closes off territories, measures of security lead to an opening and to globalization…security intervenes in ongoing processes to direct them;” while it is the goal of discipline to bring about order, “security wants to regulate disorder.” These attempts to regulate disorder 110 through mechanisms of security allow for security to become the sole criteria for the legitimation of state activity. This neutralization of politics to security, which very much coalesces around ‘risk,’ he notes, also contains its own essential risk. “A state which has security as its sole task and source of legitimacy is a fragile organism,” he writes, “it can always be provoked by terrorism to become itself terroristic.”111 Baudrillard similarly contends that as terrorism and the repression of terrorism hold the same unpredicitablity, it is difficult to distinguish between them. The regulations enforced by security measures, 112 he argues, are an internalization of defeat in a state of absolute disorder. With the culmination of war as 113 an activity only among states or aspiring states, “it becomes clear that security finds its end in globalization, argues Agamben, because “it implies the idea of a new planetary order which is in truth the worst of all disorders.” This disorder is liberal globalization manifested in its opposite form, writes Baudrillard, “a police-state globalization, a total control, a terror based on ‘law and order’ measures.” The compatibility 115 of security and terrorism ends in a legitimation of the actions of each other, forming “a single deadly system.” 116 This relationship between security and terror signifies deeper qualities about biopower and the connection it posits between life and death. According to Foucault, biopower is centred on life essentially to the exclusion of death such that death becomes taboo, privatized, and is pushed outside of the power relationship. The right to end life is diminished through biopower’s interventions that make live and 117 improve life “by eliminating accidents, the random element, and the deficiencies” such that “death becomes, insofar as it is the end of life, the term, the limit, or the end of power too.” Yet, a certain formulation of 118 the power to kill still remains operative within this technology. According to Foucault, biopolitics motivates racism to intervene as the precondition for the right to kill. Racism, he writes, is “the break between what must live and what must die” by “fragmenting the field of the biological that power controls…to subdivide the species it controls, into the subspecies known, precisely, as races.” It functions by establishing a biopolitical relation of war organized around the maxim that “In order to live, you must destroy your enemies.” With the aim of improving life, racism establishes a biological rather than a warlike relationship 120 between one’s life and the death of another. Killing thus becomes acceptable in the biopower system, not for political victory, but only if it eliminates threats to the biological health of a race or species. Rather than 121 political adversaries, the enemies that are to be done away with are posited in evolutionary terms as internal or external ‘threats’ to the population. “Once the State functions in the biopower mode, racism alone can justify the murderous function of the State,” says Foucault, because racism “is bound up with the workings of a State that is obliged to use race, the elimination of races and the purification of the race, to exercise its sovereign power.” Such a state of affairs is unlikely to come as much of a surprise to critical security and 122 surveillance scholars who have long claimed that the issue of ethnicity has been pivotal to grasping the Canadian security regime since its inception. 123 The hinging of social and political rights on the biological existence of a population, in contrast to the association of rights with the capacities and obligations of individuals, raises yet more problems. As security derives power from constant reference to a state of exception, it also simultaneously depoliticizes society and ultimately, renders security mechanisms and democracy irreconcilable. This effect means that political negotiations are neutralized and sites for instigating challenges to existing political arrangements, such as the need for a ‘war against terrorism,’ or the need for risk factors to stand as the organizing principle of a society, become imperceptible. Because threats and risks are constituted in biological terms, the ultimate goal of a society as Baudrillard puts it, is “zero death,” unseating the role of politics, political life, and ethical interrogations as meaningful criteria for decision-making. As Walker has observed, the possibility of uttering security has become unresolvably linked to “our ability speak about and be many things other than secure, and not least of our ability to be citizens, democrats, or even humans.”

Securitized otherization causes cycles of systemic violence that make genocide and extinction inevitable.
Ahmed, ‘11 [2011, Dr. Nafeez Mosaddeq Ahmed is Executive Director of the Institute for Policy Research and Development [IPRD], an independent think tank focused on the study of violent conflict, he has taught at the Department of International Relations, University of Sussex "The international relations of crisis and the crisis of international relations: from the securitisation of scarcity to the militarisation of society" Global Change, Peace %26 Security Volume 23, Issue 3, Taylor Francis]
Hence, they neglect the profound irrationality of collective state behaviour, which systematically erodes this relationship, globalising insecurity on a massive scale – in the very process of seeking security.85 In Cox’s words, because positivist IR theory ‘does not question the present order [it instead] has the effect of legitimising and reifying it’. 86 Orthodox IR sanitises globally-destructive collective inter-state behaviour as a normal function of instrumental reason – thus rationalising what are clearly deeply irrational collective human actions that threaten to permanently erode state power and security by destroying the very conditions of human existence. Indeed, the prevalence of orthodox IR as a body of disciplinary beliefs, norms and prescriptions organically conjoined with actual policy-making in the international system highlights the extent to which both realism and liberalism are ideologically implicated in the acceleration of global systemic crises.87 By the same token, the incapacity to recognise and critically interrogate how prevailing social, political and economic structures are driving global crisis acceleration has led to the proliferation of symptom-led solutions focused on the expansion of state/regime military–political power rather than any attempt to transform root structural causes.88 It is in this context that, as the prospects for meaningful reform through inter-state cooperation appear increasingly nulliﬁed under the pressure of actors with a vested interest in sustaining prevailing geopolitical and economic structures, states have resorted progressively more to militarised responses designed to protect the concurrent structure of the international system from dangerous new threats. In effect, the failure of orthodox approaches to accurately diagnose global crises, directly accentuates a tendency to ‘securitise’them– and this, ironically, fuels the proliferation of violent conﬂict and militarisation responsible for magniﬁed global insecurity. ‘Securitisation’ refers to a ‘speech act’ – an act of labelling – whereby political authorities identify particular issues or incidents as an existential threat which, because of their extreme nature, justify going beyond the normal security measures that are within the rule of law. It thus legitimises resort to special extra-legal powers. By labelling issues a matter of ‘security’, therefore, states are able to move them outside the remit of democratic decision-making and into the realm of emergency powers, all in the name of survival itself. Far from representing a mere aberration from democratic state practice, this discloses a deeper ‘dual’ structure of the state in its institutionalisation of the capacity to mobilise extraordinary extra-legal military– police measures in purported response to an existential danger.89 The problem in the context of global ecological, economic and energy crises is that such levels of emergency mobilisation and militarisation have no positive impact on the very global crises generating ‘new security challenges’, and are thus entirely disproportionate.90 All that remains to examine is on the ‘surface’ of the international system [geopolitical competition, the balance of power, international regimes, globalisation and so on], phenomena which are dislocated from their structural causes by way of being unable to recognise the biophysically-embedded and politically-constituted social relations of which they are comprised. The consequence is that orthodox IR has no means of responding to global systemic crises other than to reduce them to their symptoms. Indeed, orthodox IR theory has largely responded to global systemic crises not with new theory, but with the expanded application of existing theory to ‘new security challenges’ such as ‘low-intensity’ intra-state conﬂicts; inequality and poverty; environmental degradation; international criminal activities including drugs and arms trafﬁcking; proliferation of weapons of mass destruction; and international terrorism.91 Although the majority of such ‘new security challenges’ are non-military in origin – whether their referents are states or individuals – the inadequacy of systemic theoretical frameworks to diagnose them means they are primarily examined through the lenses of military-political power.92 In other words, the escalation of global ecological, energy and economic crises is recognised not as evidence that the current organisation of the global political economy is fundamentally unsustainable, requiring urgent transformation, but as vindicating the necessity for states to radicalise the exertion of their military–political capacities to maintain existing power structures, to keep the lid on.93 Global crises are thus viewed as amplifying factors that could mobilise the popular will in ways that challenge existing political and economic structures, which it is presumed [given that state power itself is constituted by these structures] deserve protection. This justiﬁes the state’s adoption of extra-legal measures outside the normal sphere of democratic politics. In the context of global crisis impacts, this counter-democratic trend-line can result in a growing propensity to problematise potentially recalcitrant populations – rationalising violence toward them as a control mechanism. 3.2 From theory to policy Consequently, for the most part, the policy implications of orthodox IR approaches involve a redundant conceptualisation of global systemic crises purely as potential ‘threat-multipliers’ of traditional security issues such as ‘political instability around the world, the collapse of governments and the creation of terrorist safe havens’. Climate change will serve to amplify the threat of international terrorism, particularly in regions with large populations and scarce resources.94 The US Army, for instance, depicts climate change as a ‘stress-multiplier’ that will ‘exacerbate tensions’ and ‘complicate American foreign policy’; while the EU perceives it as a ‘threat-multiplier which exacerbates existing trends, tensions and instability’. 95 In practice, this generates an excessive preoccupation not with the causes of global crisis acceleration and how to ameliorate them through structural transformation, but with their purportedly inevitable impacts, and how to prepare for them by controlling problematic populations. Paradoxically, this ‘securitisation’ of global crises does not render us safer. Instead, by necessitating more violence, while inhibiting preventive action, it guarantees greater insecurity. Thus, a recent US Department of Defense report explores the future of international conﬂict up to 2050. It warns of ‘resource competition induced by growing populations and expanding economies’, particularly due to a projected ‘youth bulge’ in the South, which ‘will consume ever increasing amounts of food, water and energy’. This will prompt a ‘return to traditional security threats posed by emerging near-peers as we compete globally for depleting natural resources and overseas markets’. Finally, climate change will ‘compound’ these stressors by generating humanitarian crises, population migrations and other complex emergencies.96 A similar study by the US Joint Forces Command draws attention to the danger of global energy depletion through to 2030. Warning of ‘the dangerous vulnerabilities the growing energy crisis presents’, the report concludes that ‘The implications for future conﬂict are ominous.’ 97 Once again, the subject turns to demographics: ‘In total, the world will add approximately 60 million people each year and reach a total of 8 billion by the 2030s’, 95 per cent accruing to developing countries, while populations in developed countries slow or decline. ‘Regions such as the Middle East and Sub-Saharan Africa, where the youth bulge will reach over 50% of the population, will possess fewer inhibitions about engaging in conﬂict.’ 98 The assumption is that regions which happen to be both energy-rich and Muslim-majority will also be sites of violent conﬂict due to their rapidly growing populations. A British Ministry of Defence report concurs with this assessment, highlighting an inevitable ‘youth bulge’ by 2035, with some 87 per cent of all people under the age of 25 inhabiting developing countries. In particular, the Middle East population will increase by 132 per cent and sub-Saharan Africa by 81 per cent. Growing resentment due to ‘endemic unemployment’ will be channelled through ‘political militancy, including radical political Islam whose concept of Umma, the global Islamic community, and resistance to capitalism may lie uneasily in an international system based on nation-states and global market forces’. More strangely, predicting an intensifying global divide between a super-rich elite, the middle classes and an urban under-class, the report warns: ‘The world’s middle classes might unite, using access to knowledge, resources and skills to shape transnational processes in their own class interest.’ 99 3.3 Exclusionary logics of global crisis securitisation? Thus, the securitisation of global crisis leads not only to the problematisation of particular religious and ethnic groups in foreign regions of geopolitical interest, but potentially extends this problematisation to any social group which might challenge prevailing global political economic structures across racial, national and class lines. The previous examples illustrate how securitisation paradoxically generates insecurity by reifying a process of militarisation against social groups that are constructed as external to the prevailing geopolitical and economic order. In other words, the internal reductionism, fragmentation and compartmentalisation that plagues orthodox theory and policy reproduces precisely these characteristics by externalising global crises from one another, externalising states from one another, externalising the inter-state system from its biophysical environment, and externalising new social groups as dangerous ‘outsiders’. Hence, a simple discursive analysis of state militarisation and the construction of new ‘outsider’ identities is insufﬁcient to understand the causal dynamics driving the process of ‘Otherisation’. As Doug Stokes points out, the Western state preoccupation with the ongoing military struggle against international terrorism reveals an underlying ‘discursive complex’, where representations about terrorism and non-Western populations are premised on ‘the construction of stark boundaries’ that ‘operate to exclude and include’. Yet these exclusionary discourses are ‘intimately bound up with political and economic processes’, such as strategic interests in proliferating military bases in the Middle East, economic interests in control of oil, and the wider political goal of ‘maintaining American hegemony’ by dominating a resource-rich region critical for global capitalism.100 But even this does not go far enough, for arguably the construction of certain hegemonic discourses is mutually constituted by these geopolitical, strategic and economic interests – exclusionary discourses are politically constituted. New conceptual developments in genocide studies throw further light on this in terms of the concrete socio-political dynamics of securitisation processes. It is now widely recognised, for instance, that the distinguishing criterion of genocide is not the pre-existence of primordial groups, one of which destroys the other on the basis of a preeminence in bureaucratic military–political power. Rather, genocide is the intentional attempt to destroy a particular social group that has been socially constructed as different. 101 As Hinton observes, genocides precisely constitute a process of‘othering’in which an imagined community becomes reshaped so that previously ‘included’ groups become ‘ideologically recast’ and dehumanised as threatening and dangerous outsiders, be it along ethnic, religious, political or economic lines – eventually legitimising their annihilation.102 In other words, genocidal violence is inherently rooted in a prior and ongoing ideological process, whereby exclusionary group categories are innovated, constructed and ‘Otherised’ in accordance with a speciﬁc socio-political programme. The very process of identifying and classifying particular groups as outside the boundaries of an imagined community of ‘inclusion’, justifying exculpatory violence toward them, is itself a political act without which genocide would be impossible.103 This recalls Lemkin’s recognition that the intention to destroy a group is integrally connected with a wider socio-political project – or colonial project – designed to perpetuate the political, economic, cultural and ideological relations of the perpetrators in the place of that of the victims, by interrupting or eradicating their means of social reproduction. Only by interrogating the dynamic and origins of this programme to uncover the social relations from which that programme derives can the emergence of genocidal intent become explicable.104 

The question of “who decides” cannot be foreclosed by asserting deference to elite knowledge – this topic is not a question of law but political culture – there is nothing inherently special about the knowledge of government experts – sustained debate that empowers the role of us as actors within politics is a prerequisite to restrictions on executive authority.
Rana, ’11 [Aziz Rana received his A.B. summa cum laude from Harvard College and his J.D. from Yale Law School. He also earned a Ph.D. in political science at Harvard, where his dissertation was awarded the university's Charles Sumner Prize. He was an Oscar M. Ruebhausen Fellow in Law at Yale; “Who Decides on Security?”; 8/11/11; Cornell Law Library; http://scholarship.law.cornell.edu/clsops_papers/87/]

Despite such democratic concerns, a large part of what makes today’s dominant security concept so compelling are two purportedly objective sociological claims about the nature of modern threat. As these claims undergird the current security concept, by way of a conclusion I would like to assess them more directly and, in the process, indicate what they suggest about the prospects for any future reform. The first claim is that global interdependence means that the U.S. faces near continuous threats from abroad. Just as Pearl Harbor presented a physical attack on the homeland justifying a revised framework, the American position in the world since has been one of permanent insecurity in the face of new, equally objective dangers. Although today these threats no longer come from menacing totalitarian regimes like Nazi Germany or the Soviet Union, they nonetheless create of world of chaos and instability in which American domestic peace is imperiled by decentralized terrorists and aggressive rogue states. Second, and relatedly, the objective complexity of modern threats makes it impossible for ordinary citizens to comprehend fully the causes and likely consequences of existing dangers. Thus, the best response is the further entrenchment of Herring’s national security state, with the U.S. permanently mobilized militarily to gather intelligence and to combat enemies wherever they strike – at home or abroad. Accordingly, modern legal and political institutions that privilege executive authority and insulated decisionmaking are simply the necessary consequence of these externally generated crises. Regardless of these trade-offs, the security benefits of an empowered presidency (one armed with countless secret and public agencies as well as with a truly global military footprint)188 greatly outweigh the costs. Yet, although these sociological views have become commonplace, the conclusions that Americans should draw about security requirements are not nearly as clear cut as the conventional wisdom assumes. In particular, a closer examination of contemporary arguments about endemic danger suggests that such claims are not objective empirical judgments but rather are socially complex and politically infused interpretations. Indeed, the openness of existing circumstances to multiple interpretations of threat implies that the presumptive need for secrecy and centralization is not self-evident. And as underscored by high profile failures in expert assessment, claims to security expertise are themselves riddled with ideological presuppositions and subjective biases. All this indicates that the gulf between elite knowledge and lay incomprehension in matters of security may be far less extensive than is ordinarily thought. It also means that the question of who decides – and with it the issue of how democratic or insular our institutions should be – remains open as well. Clearly technological changes, from airpower to biological and chemical weapons, have shifted the nature of America’s position in the world and its potential vulnerability. As has been widely remarked for nearly a century, the oceans alone cannot guarantee our permanent safety. Yet, in truth they never fully ensured domestic tranquility. The nineteenth century was one of near continuous violence, especially with indigenous communities fighting to protect their territory from expansionist settlers. But even if technological shifts make doomsday scenarios more chilling than those faced by Hamilton, Jefferson, or Taney, the mere existence of these scenarios tells us little about their likelihood or how best to address them. Indeed, these latter security judgments are inevitably permeated with subjective political assessments, assessments that carry with them preexisting ideological points of view – such as regarding how much risk constitutional societies should accept or how interventionist states should be in foreign policy. In fact, from its emergence in the 1930s and 1940s, supporters of the modern security concept have – at times unwittingly – reaffirmed the political rather than purely objective nature of interpreting external threats. In particular, commentators have repeatedly noted the link between the idea of insecurity and America’s post-World War II position of global primacy, one which today has only expanded following the Cold War. In 1961, none other than Senator James William Fulbright declared, in terms reminiscent of Herring and Frankfurter, that security imperatives meant that “our basic constitutional machinery, admirably suited to the needs of a remote agrarian republic in the 18th century,” was no longer “adequate” for the “20th- century nation.” For Fulbright, the driving impetus behind the need to jettison antiquated constitutional practices was the importance of sustaining the country’s “preeminen[ce] in political and military power.” Fulbright held that greater executive action and war-making capacities were essential precisely because the United States found itself “burdened with all the enormous responsibilities that accompany such power.”192 According to Fulbright, the United States had both a right and a duty to suppress those forms of chaos and disorder that existed at the edges of American authority. Thus, rather than being purely objective, the American condition of permanent danger was itself deeply tied to political calculations about the importance of global primacy. What generated the condition of continual crisis was not only technological change, but also the belief that the United States’ own ‘national security’ rested on the successful projection of power into the internal affairs of foreign states. The key point is that regardless of whether one agrees with such an underlying project, the value of this project is ultimately an open political question. This suggests that whether distant crises should be viewed as generating insecurity at home is similarly as much an interpretative judgment as an empirically verifiable conclusion. To appreciate the open nature of security determinations, one need only look at the presentation of terrorism as a principal and overriding danger facing the country. According to the State Department’s Annual Country Reports on Terrorism, in 2009 “[t]here were just 25 U.S. noncombatant fatalities from terrorism worldwide” (sixteen abroad and nine at home).194 While the fear of a terrorist attack is a legitimate concern, these numbers – which have been consistent in recent years – place the gravity of the threat in perspective. Rather than a condition of endemic danger – requiring everincreasing secrecy and centralization – such facts are perfectly consistent with a reading that Americans do not face an existential crisis (one presumably comparable to Pearl Harbor) and actually enjoy relative security. Indeed, the disconnect between numbers and resources expended, especially in a time of profound economic insecurity, highlights the political choice of policymakers and citizens to persist in interpreting foreign events through a World War II and early Cold War lens of permanent threat. In fact, the continuous alteration of basic constitutional values to fit ‘national security’ aims highlights just how entrenched Herring’s old vision of security as pre-political and foundational has become, regardless of whether other interpretations of the present moment may be equally compelling. It also underscores a telling and often ignored point about the nature of modern security expertise, particularly as reproduced by the United States’ massive intelligence infrastructure. To the extent that political assumptions – like the centrality of global primacy or the view that instability abroad necessarily implicates security at home – shape the interpretative approach of executive officials, what passes as objective security expertise is itself intertwined with contested claims about how to view external actors and their motivations. This means that while modern conditions may well be complex, the conclusions of the presumed experts may not be systematically less liable to subjective bias than judgments made by ordinary citizens based on publicly available information. It further underscores that the question of who decides cannot be foreclosed in advance by simply asserting deference to elite knowledge. If anything, one can argue that the presumptive gulf between elite awareness and suspect mass opinion has generated its own very dramatic political and legal pathologies. In recent years, the country has witnessed a variety of security crises built on the basic failure of ‘expertise.’ 195 At present, part of what obscures this fact is the very culture of secret information sustained by the modern security concept. Today, it is commonplace for government officials to leak security material about terrorism or external threat to newspapers as a method of shaping the public debate. These ‘open’ secrets allow greater public access to elite information and embody a central and routine instrument for incorporating mass voice into state decision-making. But this mode of popular involvement comes at a key cost. Secret information is generally treated as worthy of a higher status than information already present in the public realm – the shared collective information through which ordinary citizens reach conclusions about emergency and defense. Yet, oftentimes, as with the lead up to the Iraq War in 2003, although the actual content of this secret information is flawed, its status as secret masks these problems and allows policymakers to cloak their positions in added authority. This reality highlights the importance of approaching security information with far greater collective skepticism; it also means that security judgments may be more ‘Hobbesian’ – marked fundamentally by epistemological uncertainty as opposed to verifiable fact – than policymakers admit. If both objective sociological claims at the center of the modern security concept are themselves profoundly contested, what does this mean for reform efforts that seek to recalibrate the r elationship between liberty and security? Above all, it indicates that the central problem with the procedural solutions offered by constitutional scholars – emphasizing new statutory frameworks or greater judicial assertiveness – is that they mistake a question of politics for one of law. In other words, such scholars ignore the extent to which governing practices are the product of background political judgments about threat, democratic knowledge, professional expertise, and the necessity for insulated decision-making. To the extent that Americans are convinced that they face continuous danger from hidden and potentially limitless assailants – danger too complex for the average citizen to comprehend independently – it is inevitable that institutions (regardless of legal reform initiatives) will operate to centralize power in those hands presumed to enjoy military and security expertise. Thus, any systematic effort to challenge the current framing of the relationship between security and liberty must begin by challenging the underlying assumptions about knowledge and security upon which legal and political arrangements rest. Without a sustained and public debate about the validity of security expertise, its supporting institutions, and the broader legitimacy of secret information, there can be no substantive shift in our constitutional politics. The p roblem at present, however, is that no popular base exists to raise these questions. Unless such a base emerges, we can expect our prevailing security arrangements to become ever more entrenched. 

Vote aff to lift the veil of secrecy to politicize drone policy – there is no wizard behind the curtain – the structural powers of those with the authority to make war should be the focus of a discussion of war powers authority.
Cole, ‘12 [David Cole teaches constitutional law, national security, and criminal justice at Georgetown University Law Center. He is also a volunteer attorney for the Center for Constitutional Rights, the legal affairs correspondent for The Nation, a regular contributor to the New York Review of Books, and a commentator on National Public Radio’s All Things Considered. He has been published widely in law journals and the popular press, including the Yale Law Journal, California Law Review, Stanford Law Review, New York Times, Washington Post, Wall Street Journal, and Los Angeles Times. He has litigated constitutional cases in the Supreme Court; “Confronting the Wizard of Oz: National Security, Expertise, and Secrecy”; Connecticut Law Review, VOLUME 44, JULY 2012, NUMBER 5; http://scholarship.law.georgetown.edu/cgi/viewcontent.cgi?article=2093&context=facpub]

Thus, deference to experts need not preclude independent or democratically accountable decision-making. The larger problem may be one that Rana notes but does not sufficiently emphasize—an inordinate reliance on classified information and covert operations.15 Secrecy is in many ways the ultimate enemy of democracy in the national security realm.16 As Judge Damon Keith has written, “democracy dies behind closed doors.”17 The experts in the intelligence community have the power to hide their decisions from external review and checks by classifying the information they consider or the actions they take.18 Even if they do so in good faith, the inevitable result is that their actions are increasingly insulated from scrutiny by others and immune from democratic checks. Virtually everyone who has had access to classified information concedes that the system leads to massive over-classification.19 Our overreliance on secrecy may well be more central to the problem of inordinate deference than assumptions about the nature of knowledge regarding security. And in any event, the problems are mutually reinforcing. The inaccessibility of the information the experts rely upon compels us to defer to them because we lack sufficient grounds to question them. And that, in turn, may well make the experts more protective of their information and more likely to classify their actions, decisions, and considerations. If this analysis is correct, then we must overcome not only the epistemological problem that Rana cites, but the problem of overreliance on secrecy as well. Experts can inform rather than supplant democratic decision-making only if we treat national security questions as appropriate for public deliberation, and if there is sufficient transparency to permit the decisions to be adequately informed. Rana stakes his claim for change on democratic legitimacy. Leaving such important decisions to unelected “experts” cannot be squared with the democratic foundations upon which our society rests, he argues.20 But there are at least two additional reasons, beyond democratic legitimacy, for resisting wholesale deference to the national security experts. First, many of the decisions that must be made in the security field involve more than questions of security. Surveillance issues, for example, almost inevitably involve a weighing of privacy interests against security concerns. Interrogation practices require us to balance the need for intelligence against interests in respecting human dignity and autonomy. Detention questions inevitably require a balancing of liberty and security. National security experts may well have expertise with respect to the security side of the equation on such questions, but there is no reason to think that they are experts in privacy, liberty, or human dignity. Indeed, precisely because of their specialized focus on security, they are ill-suited to weigh other concerns against security concerns. As Justice David Souter wrote in Hamdi v. Rumsfeld:21 In a government of separated powers, deciding finally on what is a reasonable degree of guaranteed liberty whether in peace or war (or some condition in between) is not well entrusted to the Executive Branch of Government, whose particular responsibility is to maintain security. For reasons of inescapable human nature, the branch of the Government asked to counter a serious threat is not the branch on which to rest the Nation’s entire reliance in striking the balance between the will to win and the cost in liberty on the way to victory; the responsibility for security will naturally amplify the claim that security legitimately raises. A reasonable balance is more likely to be reached on the judgment of a different branch . . . .22 How one strikes the balance between liberty and security is a decision that may be informed by experts, but is ultimately a normative question about the kind of society we want to live in—and that is quintessentially not a decision for experts, but for the people. Second, even if we bracketed the oft-competing rights concerns, and all we cared about was effective security, deference to experts operating with secret information behind closed doors might well be counterproductive. Experts are in no way immune from groupthink and other decisional biases, and the smaller the circle of actors with the requisite knowledge to act, the less likely it is that such errors will be corrected.23 Moreover, as the 9/11 Commission found, barriers to the sharing of information can greatly undermine the soundness of security strategies.24 Stovepiping is an inevitable consequence of specialization and classification (because only those with a clearance and a “need to know” can then gain access to the information), and makes it less likely that even the experts themselves will have access to all the information relevant to their decisions.25 Thus, greater transparency may be a benefit not merely from the vantage point of democratic legitimacy, as Rana illustrates, but also from the normative perspective of striking an appropriate balance, and from the pragmatic standpoint of improving security. Rana calls our attention to some of the deep philosophical undercurrents that have come to define modern attitudes toward national security. The issues are too important to be left to experts, but until we challenge our assumptions about the propriety of doing so, he argues, no formal legal solution will succeed. I am sympathetic to Rana’s concerns, and seek to support his argument with the three principal points made here. First, it is critical to consider the particular role that secrecy, itself controlled by experts, plays in constructing and perpetuating “expertise,” and in shielding the experts from democratic assessment. Second, when it comes to weighing security against other values, such as privacy, liberty, and human dignity, the experts deserve skepticism, not deference. And third, security decisions themselves are often undermined by the barriers that secrecy and specialization raise. Like the Wizard of Oz, national security experts operate behind a large screen, and that screen bars us from realizing, as Rana insists, that we are all capable of making the necessarily normative judgments about security and liberty that implicate not only the survival of our polity, but its survival in the form we choose.
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Representations of savage terrorists cannot be separated by historical racism—critiquing faulty assumptions is key to eliminate racist mythologies.
Sharp, ‘7 [2007, Patrick B. Sharp, Chair, Department of Liberal Studies California State University, Los Angeles, Ph. D. in English University of California, Santa Barbara, M.A. in English University of California, Santa Barbara, B.A. in English (High Honors) University of California, Santa Barbara, American Association of Colleges and Universities Institute on High-Impact Practices and Student Success, University of Vermont, University of Oklahoma Press : Norman, “Savage Perils: Racial Frontiers and Nuclear Apocalypse in American Culture” pdf]
This history provides the necessary context for understanding President Bush’s rhetoric about the “war on terror.” Bush did not create the image of the terrorist: in the 1970s, the concept of the terrorist emerged as the modern manifestation of the savage in American political rhetoric. Like savages, terrorists were described as cruel, irrational, darkskinned primitives bent on destroying the “civilized world.” Since the Iran hostage crisis of 1979–1980, the U.S. government has used a parade of nonwhite terrorists and dictators to whip up support for its policies. It has used the images of Ayatollah Khomeini, Muammar Khadafi, Saddam Hussein, Osama Bin Laden, and Kim Jong Il to reinforce the sense that white American civilization is under siege by nonwhite savages. As President Bush’s repeated comments underscore, the threat that terrorists will get control of high technology remains the biggest fear in the “war on terror.” According to the U.S. government, only increased military expenditures and continuous warfare can contain the terrorist threat to American civilization. President Bush’s “war on terror” is only the latest installment in an ongoing fictional saga that has been at the heart of American identity since the beginning of the republic. Understanding this saga is essential if we want to eliminate such racist mythologies from American life.


Utilitarianism’s attempt at neutrality tramples over efforts toward individual equality.
Byrnes, ’99 [Erin E. Byrnes, Arizona Law Review, Summer, 1999, 41 Ariz. L. Rev. 535, We don’t endorse this article’s employment of ableist language]
A functionalist critique of utilitarianism could also be employed in this context to advocate the acceptance of moral rights and the theory of correlativity. Functionalism points up the problems with the alleged egalitarian underpinnings of utilitarianism by making clear the fallacy of alleged neutrality in the calculation of individual preferences. 271 By employing a functionalist critique of utilitarianism, affirmative action proponents can advocate the adoption of Ronald Dworkin's "model two" conception of rights. 272 Dworkin claims that all rights inherently carry moral force. 273 Recognition of the moral element of rights enables them to trump certain societal decisions regarding utility, which, in turn, strengthens the overall worth of rights. 274 Thus, adoption of a functionalist critique of utilitarianism may facilitate a wider acceptance of those affirmative action policies currently deemed offensive to our political regime. The belief of many is that utilitarianism "can...provide a conception of how government treats people as equals, or...[at least] how government respects the fundamental requirement that it must treat people as equals." 275 This notion dovetails perfectly with the utilitarian rejection of those affirmative action policies that go beyond the colorblind vision because such policies would violate the deeply held conviction that all people are to be treated as equals. Allowing for preferences or redistribution would be a clear violation of this principle. "Utilitarianism claims that people are treated as equals when the preferences of each, weighted only for intensity, are balanced in the same scales, with no distinctions for persons or merit." 276 However, this egalitarian justification of utilitarianism is selfundermining because of the critical significance utilitarianism delegates to the views of those who hold profoundly non-neutral positions. 277 The undermining impact becomes particularly apparent when viewed in light of the notion that the preferences of some should count for more than those of others. 278 [*567] A proposed solution to the problem of specious neutrality is elucidated in Ronald Dworkin's concept of individual rights as trumps. 279 Dworkin argues that "rights are best understood as trumps over...political decisions that state[] a goal for the community as a whole." 280 In other words, individual rights are at their strongest when they act as a trump on societal notions of utility. Under the trump theory, individual rights are only strong enough to act as trumps on the societal will when they carry moral force. 281 Without the trump capacity, the commitment to individual rights that the liberal tradition professes is imperfect. A political system organized according to utilitarianism sets up a situation primed for the political majority to capture the means of process. Allowing for the trump capacity of individual rights to exist ensures that the political minority will be protected from the preferences of the majority, who often completely disregard equality or egalitarianism. 282 This is precisely what is behind the current drive to dismantle existing affirmative action policies. As Dworkin points out, when society allows the utilitarian predilection for majority will to go unchecked, individual rights get trampled in the process. The capture problem is particularly egregious when the preference involved deals with the behavior of others. 283 The reasons for this are two-fold. First, it can be said that preferences regarding the behavior of others generally involve moral preferences. 284 When moral preferences regarding how others should behave are counted in the political process, the so-called neutrality of utilitarianism is called into serious question. 285 Utilitarianism's purported egalitarianism is challenged even when the preference operating is one which deals with the kind of experience which the individual wishes to personally experience. The problem endemic to this kind of preference is that it necessarily devalues the motives and preferences of others, while simultaneously recognizing and affirming certain other types of individual preferences. 286 In the United States, white society's preferences are affirmed while those of societal minorities are disregarded. Utilitarianism becomes "unnecessarily inhospitable to the special and important ambitions of those who then lose control of a crucial aspect of their own self development." 287 This loss is the direct result of the inability of certain members of society to value and respect motives, other than their own, regarding proper means of self-development. [*568] One way to ameliorate these concerns is found in a strong conception of rights. If rights cannot act as trumps on utility, then the guarantee of any one individual right becomes an empty set. 288 Such a conception requires that where rights exist, they not be abridged simply in the name of utilitarian good. The functionalist conception of rights rejects the idea that "government is entitled to act on no more than a judgment that its act is likely to produce, overall, a benefit to the community. That admission would make the claim of a right pointless...." 289 Dworkin argues that individual rights carry no weight when they can be overriden solely for the sake of utility. 290 The worse case scenario is the instance in which individual rights are abridged because their maintenance has become "inconvenient." 291 This is precisely what has happened in the instance of affirmative action. While initially, there was societal support for equality in the abstract, when affirmative action advocates started to argue for the redistribution of societal goods and the use of preferences, support dwindled. 292 In a regime honoring the capacity of rights to act as trumps, a viable claim for the violation of individual rights in the name of societal utility can legitimately be made only when there is a stronger competing interest. 293 What commonly occurs under a utilitarian government is that the societal interest in the maintenance of order and security is seen as a valid competing interest in the weighing of individual rights, the outcome generally being that the societal interest wins out. 294 Maintenance of status quo power relationships is made easy precisely because societal interests are treated as valid competitors with individual interests. Dworkin claimy s it is necessary to "distinguish the 'rights' of the majority as such, which cannot count as a justification for overruling individual rights, and the personal rights of members of the majority, which might well count." 295 When society has a right to pursue any goal so long as it is in furtherance of the general good, it renders impossible a sincere valuation of any minorityheld preferences. It is clear that when individual rights are put in direct competition with societal goals, individual rights will be annihilated every time. 296

Theory driven approaches to IR are key to prioritizing structural violence in impact calculus – their political imagination crowds out alternative narratives of marginalized perspectives
Jeong 99 (Ho-Won, associate professor at the Institute for Conflict Analysis and Resolution, George Mason University, Epistemological Foundations for Peace Research, classweb.gmu.edu/hwjeong/epistemological.htm)  
Ignoring normative questions would not help find alternative visions. Conditions for building peace are not dealt with in behavioral research traditions. Statistical data and empirical findings are themselves do not offer strategies for creating a peaceful world. The uncertainty of politics would not be removed by pure scientific analysis of human behavior. According to some observers in peace studies, the efforts to find regularities have been pursued "to the point of eliminating individual creativity and responsibility may well mire us in cyclic determinism."(Forcey, 1989:13) Critics of the positivist paradigm attribute the reductionist character of contemporary thought to the drive for control of nature. The critique of behavioral sciences coincides with a "critique of conscience" in the academic community. Conscience dictates feelings, moral stances, and a concern for truth and justice. The desire for value explicit inquiry stems from the fact that human behavior would not be investigated without references to social collectivity in historical contexts. Overall, the normative starting point of peace research has to be anchored in the agreement that peace is the object of the quest.(Broadhead, 1997:2) The utility of any research methods could be evaluated in terms of the way they are compatible with the general goal of a disciplinary focus. Holistic Approaches Some researchers suggest that peace studies should start from holism as the framework.(Smoker and Groff, 1996) Knowledge about general human experiences of conflict helps interpret specific events. Given their abstract nature, however, theories may not correspond with the facts and events which they seek to explain. The meanings of events are set up within a context of wholes. The intellectual transformation is necessary for developing a paradigm of peace. The achievement of peace should be a holistic goal of research. Holistic versions of theories project the flow of alternative images of reality. There are different theoretical explanations about how and why to go to war. The plurality of theories ought not to be regarded as a preliminary stage of knowledge which will eventually lead to one true grand theory. Universally applicable knowledge is not produced by piecemeal theory building efforts. There seems to be consensus that peace research must not be limited to conventional empirical methods. Extended historical perspectives illustrate what is important in understanding conditions for peace. The evaluation of research findings needs a yardstick for examining their relevance. The incorporation of emancipatory cognitive interest would help suggest theories for a peaceful world. More holistic approaches can be encouraged by hermeneutic philosophy of science. Reasoning needs to be combined with experiences in understanding the holistic pictures of social relations. The outcome in the real world is not easily deduced from abstractly modeled relationships. In considering difficulties for justification of inducing wholes from parts, the ultimate validity of the big pictures is elusive. Theories which can be positively verifiable does not necessarily mean that they are true. Realities in peace and conflict do not last long enough to be subject to comprehensive, systematic and effective empirical assaults on them. Explanation can be based on intuitive understanding of long and varied experiences. There are various ways to observe the world, including historical interpretations. Different perceptions of social relationships result from the process of formation and transformation of images and symbols. Peace studies may belong to the same category as history and critical sociology in terms of its methods to study an object. In contrast with economics, many factors related to structural violence such as political repression and economic exploitation cannot be easily understood without socio-historical contexts. Distinctions between independent and dependent variables are artificial. Understanding the outcome of an event would be enhanced by clarifying the specific goals of actors
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Climate change is not anthropocentric and isn’t just the extinction of humanity—climate change is a product of white culture and means the extinction of minorities—their neutral representations of climate make warming inevitable
Wynter, ‘07 [2007, Sylvia, Professor Emeritus in Spanish and Romance Languages at Stanford Univeristy, “The Human being as noun? Or being human as praxis? Towards the Autopoietic turn/overturn: A Manifesto,” otl2.wikispaces.com/file/view/The+Autopoetic+Turn.pdf] 
For if, as Time magazine reported in January 2007 (Epigraph 2), a U.N. Intergovernmental panel of Natural Scientists, were soon to release "a smoking-gun report which confirms that human activities are to blame for global warming" (and thereby for climate change), and had therefore predicted "catastrophic disruptions by 2100," by April, the issued Report not only confirmed the above, but also repeated the major contradiction which the Time account had re-echoed. This contradiction, however, has nothing to do in any way with the rigor, and precision of their natural scientific findings, but rather with the contradiction referred to by Derrida's question in Epigraph 3—i.e., But who, we? That is, their attribution of the non-natural factors driving global warming and climate change to, generic human activities, and/or to "anthropocentric forcings"; with what is, in effect, this mis-attribution then determining the nature of their policy recommendations to deal with the already ongoing reality of global warming and climate change, to be ones couched largely in economic terms. That is, in the terms of our present mode of knowledge production, and its "perceptual categorization system" as elaborated by the disciplines of the Humanities and Social Sciences (or "human sciences") and which are reciprocally enacting of our present sociogenic genre of being human, as that of the West's Man in its second Liberal or bio-humanist reinvented form, as homo oeconomicus; as optimally "virtuous Breadwinner, taxpayer, consumer, and as systemically over-represented as if it, and its behavioral activities were isomorphic with the being of being human, and thereby with activities that would be definable as the human-as-a-species ones. Consequently, the Report's authors because logically taking such an over-representation as an empirical fact, given that, as highly trained natural scientists whose domains of inquiry are the physical and (purely) biological levels of reality, although their own natural-scientific order of cognition with respect to their appropriate non-human domains of inquiry, is an imperatively self-correcting and therefore, necessarily, a cognitively open/open-ended one, nevertheless, because in order to be natural scientists, they are therefore necessarily, at the same time, middle class Western or westernized subjects, initiated 15 as such, by means of our present overall education system and its mode of knowledge production to be the optimal symbolically encoded embodiment of the West's Man, it its second reinvented bio-humanist homo oeconomicus, and therefore bourgeois self-conception, over-represented as if it were isomorphic with the being of being human, they also fall into the trap identified by Derrida in the case of his fellow French philosophers. The trap, that is, of conflating their own existentially experienced (Western-bourgeois or ethno-class) referent "we," with the "we" of "the horizon of humanity." This then leading them to attribute the reality of behavioral activities that are genre-specific to the West's Man in its second reinvented concept/self-conception as homo oeconomicus, ones that are therefore as such, as a historically originated ensemble of behavioral activitiesas being ostensibly human activities-in-general. This, in spite of the fact that they do historicize the origin of the processes that were to lead to their recent natural scientific findings with respect to the reality of the non-naturally caused ongoing acceleration of global warming and climate change, identifying this process as having begun with the [West's] Industrial Revolution from about 1750 onwards. That is, therefore, as a process that can be seen to have been correlatedly concomitant in Great Britain, both with the growing expansion of the largely bourgeois enterprise of factory manufacturing, as well with the first stages of the political and intellectual struggles the British bourgeoisie who were to spearhead the Industrial Revolution, to displace the then ruling group hegemony of the landed aristocracy cum gentry, and to do so, by inter alia, the autopoetic reinvention of the earlier homo politicus/virtuous citizen civic humanist concept of Man, which had served to legitimate the latter's traditionally landed, political, social and economic dominance, in new terms. This beginning with Adam Smith and the Scottish School of the Enlightenment in the generation before the American, French, and Haitian (slave) revolutions, as a reinvention tat was to be effected in now specifically bourgeois terms as homo oeconomicus/and virtuous Breadwinner. 116 That is as the now purely secular genre of being human, which although not to be fully (i.e., politically, intellectually, and economically) institutionalized until the mid-nineteenth century, onwards, when its optimal incarnation came to be actualized in the British and Western bourgeoisie as the new ruling class, was, from then on, to generate its prototype specific ensemble of new behavioral activities, that were to impel both the Industrial Revolution, as well as the West's second wave of imperial expansion, this based on the colonized incorporation of a large majority of the world's peoples, all coercively homogenized to serve its own redemptive material telos, the telos initiating of global warming and climate change. Consequently, if the Report's authors note that about 1950, a steady process of increasing acceleration of the processes of global warming and climate change, had begun to take place, this was not only to be due to the Soviet Revolution's (from 1917 onwards) forced march towards industrialization (if in its still homo oeconomicus conception, since a march spearheaded by the 116 See the already cited essay by J.G.A. Pocock "symbolic capital," education credentials owning and technically skilled Eastern European bourgeoisie)—as a state-directed form of capitalism, nor indeed by that of Mao's then China, but was to be also due to the fact that in the wake of the range of successful anti-colonial struggles for political independence, which had accelerated in the wake of the Second World War, because the new entrepreneurial and academic elites had already been initiated by the Western educational system in Western terms as homo oeconomicus, they too would see political independence as calling for industrialized development on the "collective bovarysme "117 model of the Western bourgeoisie. Therefore, with the acceleration of global warming and climate change gaining even more momentum as all began to industrialize on the model of homo oeconomicus, with the result that by the time of the Panel's issued April 2007 Report the process was now being driven by a now planetarily homogenized/standardized transnational "system of material provisioning or mode of techno-industrial economic production based on the accumulation of capital; as the means of production of ever-increasing economic growth, defined as "development"; with this calling for a single model of normative behavioral activities, all driven by the now globally (post-colonially and post-the-1989-collapse-of-the-Soviet Union), homogenized desire of "all men (and women) to," realize themselves/ourselves, in the terms of homo oeconomicus. In the terms, therefore, of "its single (Western-bourgeois or ethno-class) understanding" of "man's humanity," over-represented as that of the human; with the well-being and common good of its referent "we"—that, not only of the transnational middle classes but even more optimally, of the corporate multinational business industries and their financial networks, both indispensable to the securing of the Western-bourgeois conception of the common good, within the overall terms of the behavior-regulatory redemptive material telos of ever-increasing economic growth, put forward as the Girardot-type "cure" for the projected Malthusian-Ricardo transumed postulate of a "significant ill" as that, now, ostensibly, of mankind's threatened subordination to [the trope] of Natural Scarcity, this in the reoccupied place of Christianity of its postulate of that "ill" as that of enslavement to Original Sin."' With the result that the very ensemble of behavioral activities indispensable, on the one hand, to the continued hegemony of the bourgeoisie as a Western and westernized transnational ruling class, is the same ensemble of behaviors that is directly causal of global worming and climate change, as they are, on the other, to the continued dynamic enactment and stable replication of the West's second reinvented concept of Man; this latter in response to the latter's existential imperative of guarding against the entropic disintegration of its genre of being human and fictive nation-state mode of kind. Thereby against the possible bringing to an end, therefore, of the societal order, and autopoetic living Western and westernized macro world system in it bourgeois configuration, which is reciprocally the former's (i.e., its genre of being human, and fictive modes of kind's condition of realization, at a now global level. This, therefore, is the cognitive dilemma, one arising directly from the West's hitherto unresolvable aporia of the secular, that has been precisely captured by Sven Lutticken in a recent essay. Despite, he writes, "the consensus that global warming cannot be ascribed to normal fluctuations in the earth's temperature... [the] social and political components of this process have been minimized; man-made nature is re-naturalized, the new (un)natural history presented as fate." And with this continuing to be so because (within the terms, I shall add, of our present "single understanding of man's humanity" and the unresolvable aporia which it continues to enact), "[t]he truly terrifying notion is not that [global warming and climate change] is irreversible, but that it actually might be reversible—at the cost of radically changing the economic and social order..."119 The changing, thereby, of the now globally hegemonic biologically absolute answer that we at present give to the question to who we are, and of whose biohumanist homo oeconomicus symbolic life/death (i.e., naturally selected/dysselected) code's intentionality of dynamic enactment and stable replication, our present "economic and social order" is itself the empirical actualization.

Democratic societies foster fight against eco-destruction – no guarantee that authoritarian state will be ruled by ecologist-king 
Paehlke, ‘5 [Robert Paehlke, Professor and Chair, Environmental and Resource Studies Program, Trent University, 2005, “Democracy and Environmentalism: Opening a Door to the Administrative State?” in Managing Leviathan: Environmental Politics and the Administrative State, edited by Robert Paehlke and Douglas Torgerson, pp. 26-27]

Writing at about the same time as Heilbroner and Ophuls, but without being explicitly familiar with their particular arguments, John Passmore presents the following in seeming reply: The view that ecological problems are more likely to be solved in an authoritarian than in ... a liberal democratic society rests on the implausible assumption that the authoritarian state would be ruled by ecologist-kings. In practice there is more hope of action in democratic societies. In the United States, particularly, the habit of local action, the capacity of individuals to initiate legal proceedings, and the tradition of public disclosure are powerful weapons in the fight against ecological destruction. 6 But elsewhere in his argument Passmore fears that the expansion of governmental responsibilities virtually implies the “gradual emergence of a bureaucratic police state.”7 Further, at several points Passmore characterizes environmentalists as possessing an enthusiasm for coercion, generally without granting the existence of a stronger tendency within the movement to precisely the opposite: popular empowerment with enhanced participation and openness.8 

Democracy is a prerequisite to solving the environment
Payne, ‘95 (Payne, assistant professor of political science at the University of Louisville, 1995 [Rodger A., “Freedom and the Environment,” Journal of Democracy 6.3 (1995) 41-55, muse]

In articulating their support for global democratization, U.S. political leaders have linked democracy and the environment. For example, then-candidate Bill Clinton boasted during the 1992 presidential campaign that democracies, among their other virtues, "are more likely to . . . protect the global environment." In his 1992 bestseller Earth in the Balance, Clinton's running mate Albert Gore, Jr., claimed that the spread of democracy is a prerequisite for the achievement of better environmental policies. Even before the extent and intensity of ecological damage in the former Soviet bloc became widely known, the scholar H.J. McCloskey agreed with the politicians. As he wrote in 1983:     Many of the important ecological measures that are being implemented are being implemented in democracies. . . . By contrast, if we consider actual totalitarian states, China, Chile, the USSR, Argentina, the dictatorships of Africa and the Arab world, we find that they are far from ecologically minded. . . . China and the USSR are among the worst ecological offenders. 2  [End Page 41] Views such as McCloskey's represented something of a departure from the dominant thinking of the 1970s, when many prominent environmentalists and economists were skeptical about democracy and thought that authoritarianism might be needed to cope with "limits to growth." Scholars and activists such as William Ophuls, Paul Ehrlich, Garrett Hardin, and Robert L. Heilbroner argued that liberal democracy's stress on individual liberty promotes ecological catastrophe. They lamented the freedom of individuals to pollute, consume, and procreate; the inability of limited government to control the "tragedy of the commons"; and the tendency of the United States (the world's leading democracy) to equate economic development with food aid. 3 Although these critics' arguments were speculative and are rarely heard today, their warnings helped to spark environmental movements and legislation. Another contemporary charge is that democracies fail to protect the environment because of strong business interests and, more broadly, a massive societal stake in continued economic growth. Business has vast political and economic resources, clout that is often mobilized on behalf of growth and against environmentalism. Indeed, some commentators have concluded that the strong and durable position of business within democratic societies leaves environmental causes little chance of success. 4 Clearly, this is a serious issue that must be confronted. At present, there is little direct empirical research on the possible affinities between democracy and ecology. Previous research consists mainly of case studies of one or a few developed democracies (nondemocratic and nondeveloped states tend to be overlooked altogether). The prospects for more broadly based research are poor. Neither scholars nor governments nor international organizations have as yet fully assessed environmental conditions and policies across a wide range of nation-states. The key barrier is lack of data--no one really knows the quality of environmental conditions in most nations, especially outside North America and Western Europe. 5 Given the absence of better data, the best empirical evidence about the link between regime type and ecology comes from fairly recent case studies of nondemocratic systems. Specifically, the most interesting work focuses on the poor environmental records of former East bloc states and China. Many scholars agree that the inferior ecological record of the Soviet Union and its satellites owed much to the closed nature of communist societies. By contrast, environmentalism initially gained strength in Russia after Mikhail Gorbachev instituted glasnost' and democratization allowed greater expression of ecological concerns. 6
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Resolved is to reduce to mental analysis.
Random House Unabridged Dictionary 2006 (http://dictionary.reference.com/browse/resolved)

Resolve: 1.To come to a definite or earnest decision about; determine (to do something): I have resolved that I shall live to the full. 2. to separate into constituent or elementary parts; break up; cause or disintegrate (usually fol. by into). 3.to reduce or convert by, or as by, breaking up or disintegration (usually fol. by to or into). 4.to convert or transform by any process (often used reflexively). 5.to reduce by mental analysis (often fol. by into).

The context of the resolution is determined before the colon.
Peck 96 (U of Ottawa; http://www.uottawa.ca/academic/arts/writcent/hypergrammar/colon.html)

The colon focuses the reader’s attention on what to follow, and as a result, you should use it to introduce an idea that somehow completes the introductory idea.

Government is the people -- it’s in the context of resolved. 
Abraham Lincoln 1864, Gettysberg Address

It is rather for us, the living, we here be dedicated to the great task remaining before us —that, from these honored dead we take increased devotion to that cause for which they here, gave the last full measure of devotion—that we here highly resolve these dead shall not have died in vain; that the nation, shall have a new birth of freedom, and that government of the people by the people for the people, shall not perish from the earth.

“Should” means desirable and not a mandate
[bookmark: _Toc328608308]AC 99 (Atlas Collaboration, “Use of Shall, Should, May Can,” http://rd13doc.cern.ch/Atlas/DaqSoft/sde/inspect/shall.html)

shall 'shall' describes something that is mandatory. If a requirement uses 'shall', then that requirement _will_ be satisfied without fail. Noncompliance is not allowed. Failure to comply with one single 'shall' is sufficient reason to reject the entire product. Indeed, it must be rejected under these circumstances. Examples: # "Requirements shall make use of the word 'shall' only where compliance is mandatory." This is a good example. # "C++ code shall have comments every 5th line." This is a bad example. Using 'shall' here is too strong. should 'should' is weaker. It describes something that might not be satisfied in the final product, but that is desirable enough that any noncompliance shall be explicitly justified. Any use of 'should' should be examined carefully, as it probably means that something is not being stated clearly. If a 'should' can be replaced by a 'shall', or can be discarded entirely, so much the better. Examples: # "C++ code should be ANSI compliant." A good example. It may not be possible to be ANSI compliant on all platforms, but we should try. # "Code should be tested thoroughly." Bad example. This 'should' shall be replaced with 'shall' if this requirement is to be stated anywhere (to say nothing of defining what 'thoroughly' means).

Plan focus promotes scriptocentrism – pure textualism discourages active politics and promotes Western knowledge systems by erasing the experiences of those unable or unwilling to comply.
Conquergood ‘02
[The Drama Review 46, 2 (T174), Summer 2002. Copyright  2002 New York University and the Massachusetts Institute of Technology Performance Studies Interventions and Radical Research pp 147. Dwight Conquergood was a professor of anthropology and performance studies at Northwestern University]
In even stronger terms, Raymond Williams challenged the class-based arrogance of scriptocentrism, pointing to the “error” and “delusion” of “highly educated” people who are “so driven in on their reading” that “they fail to notice that there are other forms of skilled, intelligent, creative activity” such as “theatre” and “active politics.” This error “resembles that of the narrow reformer who supposes that farm labourers and village craftsmen were once uneducated, merely because they could not read.” He argued that “the contempt” for performance and practical activity, “which is always latent in the highly literate, is a mark of the observer’s limits, not those of the activities themselves” ([1958] 1983:309).Williams critiqued scholars for limiting their sources to written materials; I agree with Burke that scholarship is so skewed toward texts that even when researchers do attend to extralinguistic human action and embodied events they construe them as texts to be read. According to de Certeau, this scriptocentrism is a hallmark of Western imperialism. Posted above the gates of modernity, this sign: “‘Here only what is written is understood.’ Such is the internal law of that which has constituted itself as ‘Western’ [and ‘white’]” Only middle-class academics could blithely assume that all the world is a text because reading and writing are central to their everyday lives and occupational security. For many people throughout the world, however, particularly subaltern groups, texts are often inaccessible, or threatening, charged with the regulator)' powers of the state. More often than not, subordinate people experience texts and the bureaucracy of literacy as instruments of control and displacement, e.g., green cards, passports, arrest warrants, deportation orders—what de Certeau calls "intextuation": "Ever)' power, including the power of law, is written first of all on the backs of its subjects" (1984:140). Among the most oppressed people in the United States today are the "undocumented" immigrants, the so-called "il- legal aliens," known in the vernacular as the people "sin papeles," the people without papers, indocitmentado/as. They are illegal because they are not legible, they trouble "the writing machine of the law" (de Certeau 1984:141). The hegemony of textualism needs to be exposed and undermined. Transcrip- tion is not a transparent or politically innocent model for conceptualizing or engaging the world. The root metaphor of the text underpins the supremacy of Western knowledge systems by erasing the vast realm of human knowledge and meaningful action that is unlettered,.///// "a history of the tacit and the habitual" (Jackson 2000:29). In their multivolume historical ethnography of colonialism/ evangelism in South Africa, John and Jean ComarofFpay careful attention to the way Tswana people argued with their white interlocutors "both verbally and nonverbally" (1997:47; see also 1991). They excavate spaces of agency and strug- gle from everyday performance practices—clothing, gardening, healing, trading, worshipping, architecture, and homemaking—to reveal an impressive repertoire of conscious, creative, critical, contrapuntal responses to the imperialist project that exceeded the verbal. The Comarofis intervene in an academically fashionable textual fundamentalism and fetish of the (verbal) archive where "text—a sad proxy for life—becomes all" (1992:26). "In this day and age," they ask, "do we still have to remind ourselves that many of the players on any historical stage cannot speak at all? Or, under greater or lesser duress, opt not to do so" (1997:48; see also Scott 1990)?

Their framework disconnects us from advocacies – causes violent policymaking.
Stone-Mediatore, ’10 [2010, Shari-;  “Epistemologies of Discomfort: What Military-Family Anti-War Activists Can Teach Us About Knowledge of Violence”; Studies in Social Justice Volume 4, Issue 1, 25-45,; http://phaenex.uwindsor.ca/ojs/leddy/index.php/SSJ/article/view/2851/2371/]

For several decades now, feminist theorists have criticized modern epistemic norms, revealing male and upper-class biases beneath seemingly neutral epistemic standards. Theorists including Genevieve Lloyd (1984), Dorothy Smith (1987), Lorraine Code (1991, 2006), Sandra Harding (1991), Linda Alcoff (1993), Val Plumwood (1993), and Carol Cohn (1993, 2003), have made compelling cases that received epistemic norms over-value traits associated with upper-class men, such as emotional detachment, certainty, and abstraction, at the expense of the more engaged and exploratory ways in which we come to know the world. The result, they suggest, is not only that our professional. institutions fail to give a fair hearing to people who are associated with the undervalued epistemic traits. Just as dangerously, those institutions tend to produce knowledge that is rigid, narrow in outlook, and inadequate for addressing human problems.1 And yet, despite feminist criticism, modern epistemic norms continue to determine who gets authorized to speak on public affairs.  In the context of war, such policing of public debate is particularly troubling, for it tends to reserve authority for detached professionals, who treat war as a rational means of policymaking, while people close enough to war to appreciate its horrors are denied authority to speak .In one case, for instance, when a Columbus Dispatch reporter was interviewing a young veteran, the reporter discounted any of the young man’s remarks that seemed to him coloured by the young man’s “anger at having been sent to Iraq.”2 Similarly, when veterans of Iraq and Afghanistan gathered outside D.C. to present first-hand accounts of the violence, the veterans were virtually ignored by the mainstream media (Thompson, 2008). And in the early years of the war, when I proposed a campus forum featuring members of Veterans for Peace and Military Families Speak Out (MFSO), a colleague dismissed my proposal, commenting that such people are “not academically-oriented.” 


---AT Role Playing

Role playing leads to political monologue, preventing self reflection – supports existing power structures and eliminates personal agency.
Smith, ‘97 (Steve, University of Wales, Professor and Pro-Vice Chancellor of the University, University of Wales, Aberystwyth “Power and Truth, A Reply to William Wallace,” Review of International Studies, Vol. 23, No. 4 (Oct., 1997), p. 513, NAP)

Those academics who do get involved in talking truth to power must accept that in so doing they must adopt the agenda of those to whom they are talking. They will be involved in problem-solving, and thereby must accept the 'givens' of the policy debate. Policy-makers see certain things as givens; therefore if you write about them in order to influence the policy debate, you tend to have to write as if they are given as well. For academics such 'givens' are rarely seen as such. This has extremely important political and intellectual consequences since it questions the very notion of talking 'truth' to power. It is more a case of accepting the policy agenda of those to whom one is talking and then giving them a series of alternative ways of proceeding. I see no connection between this and speaking 'truth to power'. I can also admit the tendency to make what one says acceptable to those 'listening', so as to ensure that one is indeed 'listened to'. But more importantly, why should academics take the policy agenda of governments as the starting point? Why do we privilege that starting point rather than the needs and wants of the have-nots in our society or in the global political system? Indeed, maybe speaking 'truth to power' is itself a very political act, albeit in the name of academic neutrality, an act that supports the existing division of resources in the world. This situation is made all the worse once the possibility arises of getting funding from policy-making bodies, however much the individual academic wants to maintain the independence of his or her research. In my view, academics need a critical distance from which to look at the activities of governments. Perhaps the greatest form of isolation and self-righteousness is to accept the policy-makers' view of the world as the starting point, so that the academic sees the world as the policy-maker sees it. Where would questions of gender, famine, and racism fit into that world-view? Yet aren't these every bit as 'political' and 'international' as the traditional agenda? This seems to me to take us very far indeed from the idea of 'speaking truth to power'; the danger must be of telling the powerful what they want to hear and of working within their world-view. Of course, academics spend much time trying to avoid these dangers, and Wallace himself cannot be accused of simply adopting the agenda of the powerful, but surely he would admit that these dangers are profound and very difficult to avoid, especially if one wants to have influence and prestige within the policy-making community. My objection is really to those who pretend that any of this has anything to do with truth and academic objectivity.

---AT Switch Side Debate

Southern literary societies prove that switch side debate reinforces dominant power structures.
Westbrook, ‘2 [B. Evelyn Westbrook- PhD Rhetoric University of Texas Debating Both Sides: What Nineteenth-Century College Literary Societies Can Teach Us about Critical Pedagogies, Rhetoric Review, 21:4, 339-356 Taylor Francis]

If societies like the Athenian and Clariosophic did, in fact, train students for public office, how did they influence students to think about the issues they debated? Did students regard debates as contests to be won, diversions from otherwise banal studies, or sincere inquiries into issues of public consequences? Asking these questions of South Carolina College’s Clariosophic Society, which like most other antebellum societies was at its peak before the Civil War, gives us the chance to see members debate particularly passionate political issues at a critical moment in American history (Harding 179). Furthermore, these questions are worth asking of nineteenth-century literary societies like South Carolina’s Clariosophic Society not only because they can provide us with a more complete picture of nineteenth-century rhetorical education but also because they allow us through historical analogy to look critically at today’s writing pedagogies that similarly foreground agonistic debate. The Radical Potential of the Clariosophic Society As war clouds gathered before the Civil War, literary societies all over the United States, but especially in the stronghold of the Confederate South, grappled with serious public questions. South Carolina College’s Clariosophic Society was no exception. Like other southern societies (and like most of their northern and western counterparts), members of the Clariosophic Society vigorously debated contemporary social and political questions, including slavery and secession (Harding 193). In fact, Clariosophics debated so many political questions that one member, Maxcy Gregg, complained in his 1835 valedictory speech of the society’s preoccupation with “politics of the day.” Indeed, of the 135 questions debated between 1842 and 1847, 53 dealt explicitly with contemporary local, national, or international politics.5 Because societies were forums wherein students debated issues of the day, it is tempting to characterize them as instruments of change in a reform era. Indeed, some scholars have (Frederick Rudolph; Richard Hofstadter). However, Rita Saslaw reminds us that college literary societies were extensions of conservatie and elite institutions of higher education and therefore assumed the role of preserving the values of society for future generations. Furthermore, except at progressive schools like Oberlin, antebellum literary societies were open only to the most privileged white males. And even at Oberlin, Saslaw argues, societies “did not fill the role of a forum for social activism” but “merely succeeded in providing a protected arena for the discussion of political, philosophical, religious, and historical topics” (200, 201). If debating divisive political and social issues in the composition classroom fosters social critique, as some contend, then we might expect members of the Clariosophic Society to occasionally challenge conventional wisdom and hegemonic ideologies. Because Clariosophics’ votes indicated “their own private feelings as to the question discussed,” society minutes, which record the decisions reached on questions debated, can serve as a barometer of student opinion (Hollis 235). Thomas Harding explains that “as most questions [for debate] were settled by popular vote and the votes recorded, the decisions furnish a first-hand account of what Southern college boys were thinking about in the years that witnessed the disruption of the Union” (193). Furthermore, Harding observes that in the decades immediately preceding the Civil War, “the decisions of the Southern college societies were generally in line with the prevailing attitude toward slavery in the South” (Harding 194).6 Clariosophics’ votes on questions debated between 1842 and 1847 suggest, indeed, that even though societies encouraged discussions of contemporary questions, members consistently reaffirmed dominant Carolinian ideologies and political sentiments rather than critiquing them.7 As historians like Robert Forbes have noted, South Carolinians were “the Americans most dedicated to preserving [slavery]” (81), and South Carolina was what historian Manisha Sinha calls “the secessionist state par excellence” (187). It’s no surprise, then, that in their debates Clariosophic members doggedly upheld Confederate positions regarding slavery and secession: • Is the spirit of liberty higher in countries where there are slaves or where there are none? (debated March 12, 1842, and decided affirmatively8) • Situated as we are should our slaves be debased the means of knowledge? (debated January 7, 1843, and decided affirmatively) • Has a state the right to secede from the Union? (argued on October 31, 1846, and decided affirmatively) • Is it likely that slavery will be eventually abolished? (argued on February 19, v1848, and decided negatively) The Clariosophics’ proslavery and secessionist positions reflect how deeply embedded racial slavery was in Carolinian ideology and politics: In their disapproval of providing slaves “the means of knowledge,” Clariosophics sided with Carolina’s planter politicians, who, fearing insurrection, were reluctant to permit Methodist ministers or missionaries to instruct or preach to their slaves (Ambrose 56). Furthermore, the society’s affirmative decision on the question, “Is the spirit of liberty higher in countries where there are slaves or where there are none?” reflects a characteristic Confederate defense of slavery: Historian Robert Forbes claims that Southern supporters of slavery often stigmatized challenges to slavery as threats to liberty, especially the right to property (81). The liberties and rights of white, propertied men were not surprisingly upheld by members of the Clariosophic Society who debated such questions as: • Is it not an infringement upon the inalienable rights of man for government to prohibit expatriation? (argued on February 7, 1846, and decided affirmatively) • Is our right to property natural or the gift of Government? (argued March 20, 1847, and decided affirmatively) • Is the right of making wills a natural right? (argued March 27, 1847, and decided affirmatively) • Is the free agency of man compatible with the necessary order of things? (argued on November 7, 1846, and decided affirmatively) Clariosophics routinely defend the white man’s “inalienable” rights to property and citizenship. Although championing freedoms and securing individuals’ rights may seem inconsistent with proslavery positions, these sentiments also acted, as Forbes explains, as “safeguards to slavery” (70): Man’s “natural right” to property implied that slavery was the white man’s natural right. Despite Clariosophics’ staunch defense of the white man’s right to property, Clariosophics paradoxically denied a father the right to will his estate to his daughter: On the question “Ought a man to have the right of entailing all his property on his daughter?” (argued on February 5, 1842), Clariosophics decided negatively. In fact, between 1842 and 1847, members upheld sexist ideologies in all four questions (including the one listed above) that considered women’s rights and liberties: • Have the sexes naturally equal minds? (debated on May 2, 1846, and decided negatively) • Do the duties of women in Society demand for her a college Education? (argued April 3, 1847, and decided negatively) • Is the female mind naturally inferior to that of man? (considered on December 4, 1847, and decided affirmatively) Time and again, society members denied women’s rights to property and education and defended a patriarchal social order. Furthermore, despite growing awareness of the masterful female orators of the day—like South Carolina’s own Grimké sisters—Clariosophics insisted on women’s intellectual inferiority. Racism and sexism in South Carolina were, Sinha posits, two sides of the same coin: “Just as belief in race and class inequality complemented each other in Carolinian proslavery discourse, the justification of racial slavery led slavery ideologues to champion gender inequality” (90). Sinha contends, in fact, that racial, gender, and class inequality formed the ideological foundation of antebellum South Carolina’s peculiarly antidemocratic political structure. Their vindication of slavery, argues Sinha, caused Carolinian planter politicians to question the democratic ideals of universal liberty and equality, a challenge to the Declaration of Independence and to natural-rights theory that Sinha calls “counterrevolutionary.” For instance, proslavery theorists like Alfred Huger, David Gavin, and Albert Taylor Bledsoe blamed democracy and “the cult of egalitarianism” for slaveholders’ troubles (Sinha 225). And some Carolina planter politicians like James Henry Hammond went so far as to describe South Carolina’s government as an aristocracy (Sinha 226). The antidemocratic, counterrevolutionary rhetoric that Sinha documents is also reflected in many of the Clariosophics’ decisions: • Had the National Convention of France the right to depose Louis XVI? (debated on January 1, 1843, and decided negatively) • Ought the terms of Judgeship to be limited to a certainage? (argued on January 8, 1843, and decided negatively) • Was Cromwell an honest politician? (argued on November 22, 1845, and decided negatively) • Was the execution of Charles I justifiable? (argued January 17, 1846, and decided negatively) • Is an elective or hereditary monarchy better calculated to advance national prosperity? (argued on March 21, 1846, and decided negatively) • Was Brutus justified in assassinating Caesar? (argued on May 15, 1846, and decided negatively) • Is the primogeniture system a beneficial one to a nation? (argued on May 23, 1846, and decided negatively) • Should the Governor of our State be elected by the Legislature or the people? (argued on May 30, 1846, and decided affirmatively) • Should our Congressmen be governed by their own sentiments or by those of their constituents? (argued on November 2, 1846, and decided affirmatively) • Are the people more easily corrupted than the Legislature? (argued on January 9, 1847, and decided negatively) • Was the administration of Cromwell beneficial to liberty? (argued on January 15, 1847, and decided negatively) Debating Both Sides 347 Downloaded by Clariosophics favored laws that would extend public figures’ terms in office. They also preferred rule by an elite rather than by the people, even though they felt that the public was less vulnerable to corruption. And although they voted against the primogeniture system, members preferred a hereditary monarchy to elected representatives. What’s more, they defended monarchs like Louis XVI and Charles I and emperors like Julius Caesar while criticizing Brutus and Cromwell. In short, then, even though society debates provided a forum for airing divisive political and social issues, members of the Clariosophic Society consistently voted to uphold Carolinian proslavery, antidemocratic, and separatist positions. Furthermore, though these debates were politically charged, they may have been regarded as purely academic exercises that were ultimately irrelevant in political spheres. Indeed, this is what Charleston planter Hugh Legare implied when he dismissed the question of whether to justify or condemn slavery on principles of natural law, calling it “a very good thesis for young casuists to discuss in the college moot-club,” but one that he and his fellow politicians would not undertake “for we have no taste for abstractions” (qtd. in Forbes 93). Another reason that societies may have failed to operate as forums for cultural and political critique is their emphasis on competition over inquiry. As Clariosophic Maxcy Gregg put it, students may have been “arguing for victory, instead of inquiring for truth.” Without much at stake in questioning the status quo, members could dramatize radical ideas while keeping a safe distance from the subversive politics they advocated. And after it all, they could slide back into their comfortable positions and even pat themselves on the back for having argued “the other side.” In today’s universities, where “diversity” is the watchword, few students could get away with the kind of blatant sexism and racism that the Clariosophics flaunted. Nevertheless, students today can still assume subversive positions for the sake of a grade, earn their mark, and then retreat to their former ideologies, feeling liberalized by the process. In fact, in “Community Service and Critical Teaching,” Bruce Herzberg shares his colleague’s experience of overhearing students admit to feigning exactly this kind of enlightenment in order to earn an “easy A” in a service-learning course (309). The critical question, then, is how to convince students—especially privileged ones—that more than their grades are at stake in classroom exercises that ask them to put their ideas and ideologies on the line.
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Their belief that debate is just a game {and their view of Conditionality} eliminate an ethic of accountability necessary for empowering non-white bodies.
Collins, ‘90 (Patricia Hill, Distinguished University Professor of Sociology at the University of Maryland, College Park, Former head of the Department of African American Studies at the University of Cincinnati, and the past President of the American Sociological Association Council, Black Feminist Thought: Knowledge, Consciousness and the Politics of Empowerment, p. 62-65)
A second component of the ethic of caring concerns the appropriateness of emotions in dialogues. Emotion indicates that a speaker believes in the validity of an argument. Consider Ntozake Shange’s description of one of the goals of her work: "Our [Western] society allows people to be absolutely neurotic and totally out of touch with their feelings and everyone else’s feelings, and yet be very respectable. This, to me, is a travesty I’m trying to change the idea of seeing emotions and intellect as distinct faculties." The Black women’s blues tradition’s history of personal expressiveness heals this either/or dichotomous rift separating emotion and intellect. For example, in her rendition of "Strange Fruit," Billie Holiday’s lyrics blend seamlessly with the emotion of her delivery to render a trenchant social commentary on southern lynching. Without emotion, Aretha Franklin’s cry for "respect" would be virtually meaningless. A third component of the ethic of caring involves developing the capacity for empathy. Harriet Jones, a 16-year-old Black woman, explains to her interviewer why she chose to open up to him: "Some things in my life are so hard for me to bear, and it makes me feel better to know that you feel sorry about those things and would change them if you could." Without her belief in his empathy, she found it difficult to talk. Black women writers often explore the growth of empathy as part of an ethic of caring. For example, the growing respect that the Black slave woman Dessa and the white woman Rufel gain for one another in Sherley Anne William’s Dessa Rose stems from their increased understanding of each other’s positions. After watching Rufel fight off the advances of a white man, Dessa lay awake thinking: "The white woman was subject to the same ravishment as me; this the thought that kept me awake. I hadn’t knowed white mens could use a white woman like that, just take her by force same as they could with us." As a result of her newfound empathy, Dessa observed, "it was like we had a secret between us." These components of the ethic of caring: the value placed on individual expressiveness, the appropriateness of emotions, and the capacity for empathy-pervade African-American culture. One of the best examples of the interactive nature of the importance of dialogue and the ethic of caring in assessing knowledge claims occurs in the use of the call-and-response discourse mode in traditional Black church services. In such services both the minister and the congregation routinely use voice rhythm and vocal inflection to convey meaning. The sound of what is being said is just as important as the words themselves in what is, in a sense, a dialogue of reason and emotion. As a result it is nearly impossible to filter out the strictly linguistic-cognitive abstract meaning from the sociocultural psychoemotive meaning. While the ideas presented by a speaker must have validity (i.e., agree with the general body of knowledge shared by the Black congregation), the group also appraises the way knowledge claims are presented. There is growing evidence that the ethic of caring may be part of women’s experience as well. Certain dimensions of women’s ways of knowing bear striking resemblance to Afrocentric expressions of the ethic of caring. Belenky et al. point out that two contrasting epistemological orientations characterize knowing: one an epistemology of separation based on impersonal procedures for establishing truth and the other, an epistemology of connection in which truth emerges through care. While these ways of knowing are not gender specific, disproportionate numbers of women rely on connected knowing. The emphasis placed on expressiveness and emotion in African-American communities bears marked resemblance to feminist perspectives on the importance of personality in connected knowing. Separate knowers try to subtract the personality of an individual from his or her ideas because they see personality as biasing those ideas. In contrast, connected knowers see personality as adding to an individual’s ideas and feel that the personality of each group member enriches a group’s understanding. The significance of individual uniqueness, personal expressiveness, and empathy in African-American communities thus resembles the importance that some feminist analyses place on women’s "inner voice." The convergence of Afrocentric and feminist values in the ethic of caring seems particularly acute. White women may have access to a women’s tradition valuing emotion and expressiveness, but few Eurocentric institutions except the family validate this way of knowing. In contrast, Black women have long had the support of the Black church, an institution with deep roots in the African past and a philosophy that accepts and encourages expressiveness and an ethic of caring. Black men share in this Afrocentric tradition. But they must resolve the contradictions that confront them in searching for Afrocentric models of masculinity in the face of abstract, unemotional notions of masculinity imposed on them. The differences among race/gender groups thus hinge on differences in their access to institutional supports valuing one type of knowing over another. Although Black women may be denigrated within white-male-controlled academic institutions, other institutions, such as Black families and churches, which encourage the expression of Black female power, seem to do so, in part, by way of their support for an Afrocentric feminist epistemology. The Ethic of Personal Accountability An ethic of personal accountability is the final dimension  of an alternative epistemology. Not only must individuals develop their knowledge claims through dialogue and present them in a style proving their concern for their ideas, but people are expected to be accountable for their knowledge claims. Zilpha Elaw’s description of slavery reflects this notion that every idea has an owner and that the owner’s identity matters: "Oh, the abominations of slavery! ... Every case of slavery, however lenient its infliction and mitigated its atrocities, indicates an oppressor, the oppressed, and oppression." For Elaw abstract definitions of slavery mesh with the concrete identities of its perpetrators and its victims. African-Americans consider it essential for individuals to have personal positions on issues and assume full responsibility for arguing their validity. Assessments of an individual’s knowledge claims simultaneously evaluate an individual’s character, values, and ethics. African-Americans reject the Eurocentric, masculinist belief that probing into an individual’s personal viewpoint is outside the boundaries of discussion. Rather, all views expressed and actions taken are thought to derive from a central set of core beliefs that cannot be other than personal. "Does Aretha really believe that Black women should get ‘respect, or is she just mouthing the words?" is a valid question in an Afrocentric feminist epistemology. Knowledge claims made by individuals respected for their moral and ethical connections to their ideas will carry more weight than those offered by less respected figures. An example drawn from an undergraduate course composed entirely of Black women which I taught might help to clarify the uniqueness of this portion of the knowledge validation process. During one class discussion I asked the students to evaluate a prominent Black male scholar’s analysis of Black feminism. Instead of severing the scholar from his context in order to dissect the rationality of his thesis, my students demanded facts about the author’s personal biography. They were especially interested in concrete details of his life, such as his relationships with Black women, his marital status, and his social class background. By requesting data on dimensions of his personal life routinely excluded in positivist approaches to knowledge validation, they invoked concrete experience as a criterion of meaning. They used this information to assess whether he really cared about his topic and drew on this ethic of caring in advancing their knowledge claims about his work. Furthermore, they refused to evaluate the rationality of his written ideas without some indication of his personal credibility as an ethical human being. The entire exchange could only have occurred as a dialogue among members of a class that had established a solid enough community to employ an alternative epistemology in assessing knowledge claims. The ethic of personal accountability is clearly an Afrocentric value, but is it feminist as well? While limited by its attention to middle-class, white women, Carol Gilligan’s work suggests that there is a female model for moral development whereby women are more inclined to link morality to responsibility, relationships, and the ability to maintain social ties. If this is the case, then African-American women again experience a convergence of values from Afrocentric and female institutions. The use of an Afrocentric feminist epistemology in traditional Black church services illustrates the interactive nature of all four dimensions and also serves as a metaphor for the distinguishing features of an Afrocentric feminist way of knowing. The services represent more than dialogues between the rationality used in examining bible texts and stories and the emotion inherent in the use of reason for this purpose. The rationale for such dialogues involves the task of examining concrete experiences for the presence of an ethic of caring. Neither emotion nor ethics is subordinated to reason. Instead, emotion, ethics, and reason are used as interconnected, essential components in assessing knowledge claims. In an Afrocentric feminist epistemology, values lie at the heart of the knowledge validation process such that inquiry always has an ethical aim. Alternative knowledge claims in and of themselves are rarely threatening to conventional knowledge. Such claims are routinely ignored, discredited, or simply absorbed and marginalized in existing paradigms, Much more threatening is the challenge that alternative epistemologies offer to he basic process used by the powerful to legitimate their knowledge claims. If the epistemology used to validate knowledge comes into question, then all prior knowledge claims validated under the dominant model become suspect. An alternative epistemology challenges all certified knowledge and opens up the question of whether what has been taken to be true can stand the test of alternative ways of validating truth. The existence of a self-defined Black women’s standpoint using an Afrocentric feminist epistemology calls into question the content of what currently passes as truth and simultaneously challenges the process of arriving at the truth.

